La fête de Tou Bichvat symbolise le Nouvel An des Arbres et à cette occasion, nous célébrons un seder composé de biscuits à base de blé ou d'orge, de fruits venant de l'arbre (l'olive) et de la terrre (la datte) , de vin blanc et de vin rouge (le raisin).
Bien que l'arbre vienne de la terre, la bénediction des fruis de l'arbre (ha'etz) est différente de celle de la terre(ha'adama).
Il est de coutume des consommer des fruits de toutes sortes en ne faisant qu'une fois chaque bénédiction.

Déroulement du seder de Tou Bichvat : (provenance des citations : seder du KKL)

"Une fête pour chanter l'éloge d'Eretz Israël : un pays qui produit le froment et l'orge, le raisin, la figue et la grenade, l'olive huileuse et le miel". (Deutéronome 8.8)

1) Le BLE et L'ORGE : (une patisserie ou un biscuit)

"Baroukh ata Adonaï élohenou melekh aolam boré miné mezonot"

2) L'OLIVE (fruit de l'arbre) :

"Tu possèderas des Oliviers sur tout ton territoire" (Deut. 28.40)

"Baroukh ata Adonaï élohenou melekh aolam boré péri ha'etz"

3) LA DATTE (ou un fruit de l'arbre NOUVEAU) :

"L'homme royal fleurit comme le dattier !" (psaume 92 13)

"Baroukh ata Adonaï élohenou melekh aolam shéhékhiyanou ve kiyemanou vé higuiyanou lazeman hazé"

4) LE RAISIN : Une prière sur 4 coupes de vin...

1ère coupe : Vin blanc ou jus de raisin blanc :

"Baroukh ata Adonaï élohenou melekh aolam boré péri ha guefen"
La figue : "Chaque homme sous sa vigne et son figuier" (1e Rois v.5)
La grenade : "Levons-nous tôt et rendons-nous aux vignes; voyons si les grenades sont en fleurs" (Cantique des Cantiques VII, 13)
Le cédrat : " Le fruit de l'arbre à cédrat"
La pomme : "Parmi les arbres de la forêt, comme un pommier.."
(Cantique des Cantiques I,3).
La noix : "Je descendis dans le bosquet de noyers" (Cantique VIII, 11)
L'amande : "La floraison de l'amandier annonce le nouvel an des arbres" (Poésie)
Le caroube : "Cet arbre de Galilée qui pousse à l'ombre des tombes" (Talmud)
La poire : "Les fruits du Renouveau d'Eretz Israël"


2ème coupe : Du vin blanc mélangé avec peu de vin rouge

3ème coupe : Moitié de vin blanc, moitié de vin rouge

4ème coupe : Que du vin rouge.
What are the Four Questions ?

The 4 Questions are one of the central themes of the Seder meal that is the highlight of and opens up the Passover festival or Pesach festival. The 4 Questions serve as an educational tool whose purpose is to convey the uniqueness of the Passover festival time or Pesach festival time from all other times of the year to future generations, that is, the children at the Seder table. Each question in The Four Questions are structured in a way so as to arouse curiosity in the children so that they would inquire about the answers to each question and as a result, learn about the principle symbols of the festival and their association with the uniqueness of the time of Passover or Pesach. Although the 4 Questions are the principle questions that are asked at the Seder table, Judaism encourages question-asking followed by answer-giving in general so that a person can constantly enhance their learning. In fact, in the Talmud, which was completed in 500 C.E., a typical chapter begins with a small paragraph of the Mishnah, or written text of the Oral Torah or Oral Law (Jewish Oral Traditions), followed by analytic rabbinic commentaries of the Mishnah text collectively known in Hebrew as the Gemara. The first Sugya ("Topic" in Hebrew) of the Gemara that follows the Mishnah text analyzes the language of the Mishnah text in a question-and-answer format, and the subsequent discussion also takes the form of a question-and-answer format. So the Four Questions are actually rooted in and based on a long history of using a question-and-answer format to enhance one's knowledge in short order.

The Four Questions are collectively known as "Mah Nishtana" (alternate spellings into English from transliterated Hebrew: Mah Nishtanah, Ma Nishtanah, or Ma Nishtana). While The Four Questions are known as Mah Nishtana in Hebrew, Mah Nishtana literally means either "Why Is It Different", "What Is Different" or "How Is It Different" in Hebrew, in reference to how and why the evening when Passover begins is different from all other evenings of the year.

Note: Regarding all dates on The Four Questions - The 4 Questions web page, see the footnote near the bottom of this web page.

Who Recites The Four Questions At The Passover Seder Table?

Traditionally given to the youngest person at the Seder table (usually the youngest son) to read aloud, the Four Questions are actually one question plus four clauses each of which are a short but complete overview of the story of Passover as told in the Passover Haggadah, or Book of Passover, which is given to each person at the table. The four clauses or answers illustrate the uniqueness of the Passover holiday as compared to other times of the year. A variation of this structure (one question, four answers) involved creating a question for each clause in addition to the main question, hence the main question plus the Four Questions.

Where does the formula for the Four Questions come from? (Drum roll, please! I hope you have a good imagination.) The answer is: the Mishna of the Talmud (Pesachim 10:4) gives a formula of four questions which are asked by the child to the father. The father then replies to the child "according to the child's intelligence". This is where the story of the Four Sons comes into play (see our web page about the Four Sons). The Four Sons is a story that describes four different types of Sons according to their personality. The father chooses the appropriate type of personality from among the four types of personalities that fits his son's personality and then replies to each of the four questions posed by the child according to the chosen personality that fits his child's personality. During the Middle Ages, rabbis developed a formal structure of replies to each of the four questions adapted from rabbinical sources that included additional material such as jingles and table hymns in order to maintain the interest of the children at the Passover Seder table. And guess where this additional material is found? OK, I've waited long enough. The added Passover hymns and jingles are found in the "instruction manual" for conducting the Passover Seder meal, called the Passover Haggadah.

What is the main question? The famous question that is recited prior to reciting the Four Questions is: "Why is this night different from all other nights?" In Hebrew, this is translated as: "Ma Nishtana ha-lahylah ha-zeh mi-kol ha-layloht?" (Ma Nishtana = What is different; ha-lahylah ha-zeh = this night; mi-kol ha-layloht = from all other nights). An alternate spelling of "Ma Nishtana" is "Mah Nishtanah".

Since the goal of the Passover Haggadah is to encourage future generations of Jews to inquire about their history, the four clauses are then recited by the youngest person at the Passover Seder table. They include:

1. "Why is it that on all other nights during the year we eat either bread or matzoh, but on this night we eat only matzoh?" 

2. "Why is it that on all other nights we eat all kinds of herbs, but on this night we eat only bitter herbs?" 

3. "Why is it that on all other nights we do not dip our herbs even once, but on this night we dip them twice?" and 

4. "Why is it that on all other nights we eat either sitting or reclining, but on this night we eat in a reclining position?" 

The answer for each question describes specific events in the Passover story and the symbolic meaning of each of these events in relation to the Passover holiday. The first two questions and their answers both symbolize and remind us of the burdens of slavery, and the second two questions and their answers both symbolize and remind us of the glory of freedom.

What are the answers to each of the four questions?

I thought you might have wanted to ask that question, so here they are:

1. Answer to the first question: We eat only matzah because our ancestors could not wait for their breads to rise when they were fleeing slavery in Egypt, and so they took the breads out of their ovens while they were still flat, which was matzah. 

2. Answer to the second question: We eat only Maror, a bitter herb, to remind us of the bitterness of slavery that our ancestors endured while in Egypt. 

3. Answer to the third question: We dip twice - (1) green vegetables in salt water, and (2) Maror in Charoses, a sweet mixture of nuts and wine. The first dip, green vegetables in salt water, symbolizes the replacing of tears with gratefulness, and the second dip, Maror in Charoses, symbolizes sweetening the burden of bitterness and suffering to lessen its pain. 

4. Answer to the fourth question: We recline at the Seder table because in ancient times, a person who reclined at a meal symbolized a free person, free from slavery, and so we recline in our chairs at the Passover Seder table to remind ourselves of the glory of freedom. 

Interestingly, the wording of the 4th Question was not the original wording of the question. The original wording of the 4th Question was: "On all other nights we eat meat which has been roasted, stewed, or boiled, but on this night we eat only roasted meat." This "meat" was in reference to the traditional sacrificing of a lamb for Pesach/Passover in the Temple in Jerusalem in biblical times. However, when the Second Temple in Jerusalem was destroyed by the Romans in 70 C.E., the sacrificial system was abandoned, and the 4th Question was replaced by a new 4th Question about reclining at Passover. Why was a question about reclining substituted? Simply because reclining at that time was done by those who had the time to recline, namely those who were wealthy and/or had political power, such as a king. As a result, reclining also came to symbolize freedom, as in the freedom to recline because one had wealth and/or political power.

Now for a 5th question (not part of the Four Questions!): in the Four Questions, why is there a mixture of recalling slavery and recalling freedom at the Passover Seder? The answer according to the Spanish biblical commentator Isaac Abravanel (also: Abarbanel, lived from 1437-1508) is that the Four Questions should actually be viewed as a single unit, and that this mixture or "confusion" was meant to arouse curiosity in the children. Abravanel also said that this "confusion" was a result of the suddenness of the Exodus from Egypt. He says that this "confusion" derives from the Hebrews suddenly experiencing both slavery and freedom in a close proximity of time. In other words, in the evening on the first Passover Seder night the Hebrews were still slaves but in the morning, they were a free nation. Abravanel also mentions that the miracle of Passover is a result of this sudden transformation from slavery to freedom. He says this proves that G-d can suddenly change any situation in an instant, without prior knowledge on our part.

Why are there two instances of recalling slavery and two instances of recalling freedom in the Four Questions? The answer to this question derives from two Talmudic scholars during the period when the writings of the Talmud were being established in the first few centuries in the Common Era (C.E. or A.D.). In Pesachim 116a of the Mishna Talmud, the Talmudic scholars Rav and Shmuel debate the journey of the Hebrews from G'nut ("degradation/oppression" in Hebrew) to Shevach, ("praiseworthiness/redemption" in Hebrew). The debates centers around what constitutes G'nut and what is Shevach I.E. the redemptive process. Shmuel claims that G'nut was a purely physical one: the Israelities were "slaves in Egypt; they worked very hard and then G-d gave them their freedom". This is known in Hebrew as "Avadim Hayinu" meaning "we were slaves" (in Egypt) or "once we were slaves" (in Egypt). Rav contrasts this view with G'nut being a spiritual process. He says that the Israelites worshipped idols in Egypt and G-d took them out of Egypt, not so much to free them from slavery but to reveal Himself to the Israelites and to give them the Torah. Therefore, Pesach or Passover is not a celebration of freedom from slavery but of freedom to worship G-d. This is known in Hebrew as "Matchila Ovdei Avodah G'lilim (in the Passover Haggadah it reads "Avodah Zara") Hayu Avoteinu" meaning "at the beginning our ancestors worshipped idols". Why do we say all this? Because it is the presentation of these two differing views that prompt the child to ask the "Mah Nishtanah" I.E. "What is going on here?" or "What is being symbolized here?". On the one hand, we are eating matzah and bitter herbs like slaves, and on the other hand, we are dipping and reclining like free people. Are we slaves or free people? And why are the symbolisms repeated twice? The answer is that the Passover Seder recreates both G'nut and Shevach, and since there are two opinions for both G'nut and Shevach - (1) Rav's opinion that G'nut and Shevach are both spiritual processes and (2) Shmuel's opinion that G'nut and Shevach are both physical processes - then both opinions are represented in Passover Seder rituals such as the Four Questions, the Four Sons, the Four Cups, and several other "Fours" hidden throughout the Passover Haggadah text. This is akin to fashioning the text in a "Where's Waldo" style. For instance, the Four Questions recall slavery twice and freedom twice, totalling four. Therefore, the movement from physical oppression to freedom and spiritual oppression to redemption means that the exodus from Egypt is the foundation for all future redemptions. Based on the teachings of Rav and Shmuel, our redemption must be seen as both a spiritual and a physical process.

As you can see from the above-mentioned rituals and customs, Passover is full of symbolic representations and meaning, some that symbolize slavery, and some that symbolize freedom, and still others that describe the passage from slavery to freedom. My personal interpretations of these rituals and customs are that freedom in and of itself has little meaning unless it is contrasted with a situation in which one is not free. It is the passage from slavery to freedom which gives meaning and feeling to what the essence of freedom really is, be it being a slave under a harsh regime, or a slave to a problem one has in one's daily life. The main point here is to be aware, acknowledge, and feel grateful for whatever freedom one has in life, as opposed to what one might have otherwise been "enslaved" in, and to use that freedom to enhance oneself, and in turn, both you and the world around you will also be enhanced in the process. From this awareness, acknowledgement, and gratitude for what one has comes the next step one can practice: meditating on feeling faith that one will receive answers that will help contribute to managing or solving one's personal challenges that can "enslave" oneself. By feeling faith that beneficial and constructive answers for oneself will come when the time is right, one frees oneself from their preoccupation or "enslavement" by being aware that they have chosen to be in control of their own destiny in the face of their personal challenges - be they vis-à-vis objects, situations, other individuals, or groups - rather than choosing to remain "enslaved" by obstacles in their path. This is what I mean when I refer to how the ancient message of Passover helps individuals to help themselves enhance their "freedom in faith": freedom in the knowledge that one will either manage or overcome challenges by having faith that the answers to those challenges will appear in one's mind in due time. In the Jewish religion, it is believed that all human beings are created in the image of G-d and that G-d loves, cares for, and will help his creation. From this knowledge, a Jewish person merely has to look inward to discover the unique answers for oneself that G-d gives when it comes to managing or solving a challenge, just as the Hebrews called for help from G-d to obtain their freedom from slavery in biblical times as told in the Passover story.

Footnote regarding the dates on The Four Questions - The 4 Questions web page: all dates discussed on this website are based on the modern Gregorian calendar, however, these dates are but one secular scholarly deduction; there are many other secular scholarly deductions as well as traditional Jewish chronological dates in addition to modern Hebrew/Jewish calendar dates regarding the timeline of events in Jewish history. To see a table of some important events in Jewish history discussed on this website and their various dates deduced from traditional Jewish sources, the modern Hebrew/Jewish calendar, and secular historical timelines, check out our Jewish History Timeline web page.

Passover Seder - Pesach Seder

The Passover Seder or Pesach Seder is the highlight of the Passover / Pesach festival. The following discussion describes in general the contemporary version of the Passover Seder meal and how it is celebrated, along with the many symbolisms that are a part of each ordered ritual in the Passover Seder meal. Note that there will be variations in customs for a Passover Seder conducted in different countries; different Jewish communities within each country, be it Sephardic, Ashkenazic, Yemenite, Romaniote, Italki or Italian, or other Jewish community rites and their sub-types, and even variations from family to family within each community. To read about the historical origins of the Passover Seder meal from pre-Passover of Egypt times until Roman times in the region of Judea/Israel, when the modern version of the Passover Seder meal began to develop, head on over to our Passover Seder Meal History web page. To read about the development of the modern Passover Seder meal with its 15 ordered Steps as described in the Passover Haggadah and outlined below in this web page, steer on over to the section in our Passover Haggadah web page that describes the Origin of the Passover Haggadah.

Note: Regarding all dates on this Passover Seder / Pesach Seder web page, see the footnote near the bottom of this web page.

Passover Seder Night or Nights: Can Jewish People Invite People Of Other Faiths To The Seder?

This is a Passover Seder question I get frequently, so I placed it first. First, a little biblical history. Originally, before the creation of the modern-day Seder meal that is conducted using the 15-step structured formula, the commemoration of Passover / Pesach consisted of slaughtering and eating the Korban Pesach ("Passover sacrifice" in Hebrew, referring to the sacrifice of the lamb for the Passover festival), matzo, and bitter herbs. Since the Korban Pesach symbolized Hebrew/Israelite identity, as it was actually the first mitzvah ("commandment" in Hebrew, referring to a commandment from G-d) given to all of B'nei Yisrael [Exodus 12:3, 12:6 - "Speak to the entire community of Israel, saying: On the tenth of this month, every man must take a lamb for each extended family, a lamb for each household. Hold it in safekeeping until the fourteenth day of this month. The entire community of Israel shall then slaughter (their sacrifices) in the afternoon.], the question of whether or not a person was permitted to participate in the rituals that were part of the commemoration of the Hebrews'/Israelites' Exodus from Egypt depended on whether or not a person was part of B'nei Yisrael (the "House of Israel", collectively referring to the Jewish people). This is referenced in Exodus 12:43 - "G-d said to Moses and Aaron, 'This is the law of the Passover sacrifice: No outsider (read: Gentile) may eat it.'" Thus, only those who were part of B'nei Yisrael could participate in the commemoration of the Exodus from Egypt and its associated rituals, including eating the Korban Pesach. The underlying principle here is that the Korban Pesach represented the uniqueness of the Hebrews/Israelites from other nations. In fact, the entire Passover / Pesach festival represents a symbol for the formation of the Hebrews/Israelites into a nation borne out of a collection of 12 tribes. The Korban Pesach embodies the theme of the development of the Hebrew/Israelite nation and at the same time, embraces the importance of the Hebrews/Israelites (later known as the Jews) both individually and collectively. This is why only circumcised Hebrew/Israelite men - with the covenant of circumcision ("Brit Milah" in Hebrew) being another mark of Hebrew/Israelite identity - could participate in the commemoration of the Exodus from Egypt by eating the Korban Pesach, because uncircumcised Jewish men meant that they were not considered completely part of the Hebrew/Israelite people. The issue of circumcision differentiating a Hebrew/Israelite from a non-Hebrew/Israelite is referenced in Exodus 12:48-49 - "When a proselyte joins you and wants to offer the Passover sacrifice to G-d, every male (in his household) must be circumcised. He may then join in the observance, and be like a native-born (Hebrew/Israelite). But no uncircumcised man may eat (the sacrifice). The same law shall apply both for the native-born (Hebrew/Israelite) and for the proselyte who joins you." After the destruction of the Second Temple in Jerusalem in 70 C.E. by the Romans, the emerging rabbinical institutions ended the practice of the Korban Pesach and replaced it with two foods that symbolized the Korban Pesach when they developed the Seder meal and its 15-step structured order: a hard-boiled or roasted egg, and a shank bone. Therefore, since the institution of the hard-boiled or roasted egg and the shank bone into the Seder meal, the issues surrounding the Korban Pesach and who can participate in eating it when commemorating the Exodus from Egypt do not apply anymore.

Despite the ending of the Korban Pesach ritual which prevented people from nations other than the Hebrews/Israelites from eating the Korban Pesach and hence, participating in the commemoration of the Exodus from Egypt, there is a religious prohibition that could possibly prevent people of other faiths from participating in the Seder. The evening of the first day of Passover (if Passover is celebrated for 7 days) or first two evenings of Passover (if Passover is celebrated for 8 days) is/are the Seder day(s) and hence, is/are Yom Tov day(s). The religious laws for the Sabbath ("Shabbat" in Hebrew) and for Yom Tov (literally meaning "Good day" in Hebrew, but in essence, referring to a day that is a "full" holiday or "full" holy-day or in the case of Passover/Pesach, a "full" festival day, meaning all the religious rules for a holiday or festival day apply to this type of day) as well as their source in an "isur d'oraysa ("a prohibition stated DIRECTLY in the Torah" in Hebrew)" state that a Jewish person is not permitted to cook on Shabbat or on Shabbat if it also occurs on Yom Tov. However, a Jewish person is permitted to cook for a Jewish person on Yom Tov (provided Yom Tov does not occur on Shabbat, as mentioned), but is not permitted to cook for people of other faiths on Yom Tov. As well, our Sages forbade even inviting a person of another faith to a Jewish household on Yom Tov (which includes the days when the Passover Seder meal is performed) because they feared the Jewish person would want to cook for the person of another faith and hence, violate the ruling. There are exceptions to this ruling, however, and it concerns circumstances that may result in ill-feeling on the part of the non-Jewish person or the possible loss of a job for the Jewish person at not being invited to the Jewish household on Yom Tov. In those circumstances, our Sages say that the Jewish person may invite the person of another faith, but he or she must add food to the pot before placing the pot on a fire. Other than this exception, adding a special pot of food on a fire for the non-Jew or adding more food to the pot after the pot was placed on the fire are methods which are prohibited for the Jewish person to do for the person of another faith on Yom Tov. So what does this all mean for inviting a person of another faith to the Seder? I knew I'd get around to that sooner or later. If a Jewish person adheres to the laws of the Sages, then he or she, based on the above information, will either: (A) not be able to cook for as well as not be able to invite a person of another faith to the Seder; (B) be able to invite a person of another faith to the Seder, but not be able to cook for them; (C) be able to invite a person of another faith to the Seder, but with regards to cooking for them, will only be able to add food to a pot before placing it on a fire, and will not be able to use a separate pot for the person of another faith. As mentioned, it is prohibited to use a special pot of food that is specifically for the person of another faith or to add food to a pot that is already on a fire. As well, apart from the aforementioned choices, if one chooses to invite a person of another faith to a Seder, and the Seder falls on Shabbat, then the Jewish person cannot cook for both Jewish people (including him/herself) and non-Jewish people but rather, prepare the food before Shabbat and keep the food on a low flame just before, while entering, and during Shabbat so that it remains warm for the Shabbat meals. So which choice applies to you? The answer is that one must consult one's local Halakhic authority, meaning one's local rabbinic authority on Jewish religious law [known as an acronym: CYLHA ("consult your local halakhic authority", in Hebrew)], which is usually a Va'ad Ha'ir ("Jewish Community Council" in Hebrew) or other rabbinic authority that serves a specific geographical area. Some Halakhic authorities will prohibit cooking additional food altogether for a person of another faith at a Seder no matter what method is used, and will translate that view into a total prohibition on inviting people of other faiths to a Seder. So CYLHA! :)

Aside from the traditional reasons concerning whether it is permitted or prohibited to invite people of other faiths to a Seder, a Conservative-Jewish opinion on the issue of inviting people of other faiths to a Seder takes another view. In Chapter 12 of the biblical Book of Exodus ("Shemot" or "Shmot" in Hebrew), the story of the Exodus itself is described. According to Exodus 12, a "mixed multitude" went out of Egypt with the Hebrews/Israelites [Exodus 12:38 - "A great mixture (of nationalities) left with them. There were (also) sheep and cattle, a huge amount of livestock."]. This raises the likelihood that the question may have arisen even at that time since the text stipulates that if you have a "stranger" (read: Gentile) who wants to join in the Passover service, he must be circumcised. From this, some Jewish people have interpreted this to mean that you may not invite people of other faiths who are uncircumcised to the Seder (as far as I know, no one has actually created a method for checking!). However, this belief is countered based on the Haggadic passage "bechol dor vador chayav adam lirot et atzmo k'ilu hu yatza mi'Mitzrayim," which from Hebrew is translated as: "In every generation, each individual (not just each Jewish person) should feel as though he or she had actually been redeemed from Mitzrayim ("Egypt" in Hebrew)." Therefore, in contemporary times at least, many families invite not only Jews who need a place to experience the Seder, but also people from other faiths as well.

Passover Seder : What Is The Ultimate Purpose Of The Seder?

Oy, did I just put myself in a corner! In a nutshell (a kosher one), the ultimate purpose of the Passover Seder is to fulfill G-d's Torah commandment to commemorate the Passover of Egypt, to learn from its many messages, and to pass these messages down to future generations, since the timeless messages of the Passover story are not only relevant to the Jewish people, but to all. The preeminent theme of Redemption in the Passover Seder is foretold in the Passover Haggadah and is two-fold: to be in Israel and to be free. The hope to someday return to be in Israel has been the dream for many centuries. In fact, the Passover Seder begins and ends with the following stated goal: "Next Year In Jerusalem!". For Jews living in Israel, the text reads: "Next Year In Jerusalem Rebuilt!"

In a nutshell, the ultimate purpose of the Seder and its ordered set of rituals is to make an idea tangible. The concepts and realities of slavery and physical freedom may be hard to grasp when we are not experiencing them. The Seder is a tool by which we associate concepts with tangible materials; in other to make an idea concrete. From this, we can get as close as possible to the meaning of the concept that is being described as we perform the ritual so that we are in a sense connecting ourselves with the past as well as making the concepts more true-to-life, that is, more realistic. We envision what it must have been like for the Hebrews in Egypt as we taste the symbolic foods of the Passover / Pesach Seder and Passover / Pesach story. The sensations we take in with our bodies when we eat the symbolic foods combined with the drama of the Passover story / Pesach story that we hear and engage with our minds gives us a complete body-and-mind feeling of what it must have been like for the Hebrews in the Passover story / Pesach story. On Passover / Pesach, we take a festive meal such as the Seder and transform it into a journey of liberation.

Passover Seder Instructions : How Does One Conduct The Passover Seder?

The Passover Seder is conducted using an "instruction manual" known in Hebrew as the Haggadah, which means "telling" or "narration" in Hebrew. The Haggadah is a booklet or manual that contains a 15-step structured process for conducting the Passover Seder according to Jewish religious law, known as "Halakhah" in Hebrew [also transliterated from Hebrew as: Halakha, Halacha, and Halachah; Hebrew: הלכה; the word "Halakhah" derives from the Hebrew word "Halach" meaning "going" or the "(correct) way"; therefore, a literal translation does not yield "law", rather "the way to go." The term Halakha may refer to a single rule, to the literary corpus of rabbinic legal texts, as well as to the overall system of religious law.]. There is usually a designated Passover Seder leader who conducts the Passover Seder, but there are family customs whereby each person at the Passover Seder table takes a turn at reciting sections of the Passover Haggadah. Another custom used at some Passover Seder tables is the collective recitation of the Passover Haggadah text by all participants at the Passover Seder table.

Passover Seder Symbolism : What Is The Enduring, Universal Symbol Of The Passover Seder?

In short, matzo. Matzo is the only symbol among all the symbols at the Passover Seder table that symbolizes both slavery and freedom and that endures down through the generations. This dual symbolism demonstrates the power of G-d to transform a symbol of negative conditions into a symbol of positive conditions as one moves through the 15-step process for conducting the Passover Seder. Matzo is a universal symbol, not just for the Jewish people but for all humankind, as throughout the generations, it has been the goal of all humans to transform their condition from a negative, oppressive state to a positive, physically free state, be it from under a repressive political regime or even from freeing oneself from the catastrophes that arise out of natural disasters. When the Hebrews/Israelites were toiling as slaves, it was matzo that was given to them by the Egyptians. As well, when the Hebrews/Israelites were preparing to leave Egypt, their hasty preparations caused them to bake unleavened bread known as matzo rather than wait for the dough to leaven so that it would become leavened bread. So it was matzo that existed for the Hebrews/Israelites in times of slavery and matzo that existed for them in times of physical freedom. Thus, the dual symbolism of matzo.

Passover Seder Night or Nights: Is There Just One Type Of Passover Haggadah?

No. In fact, to date, there are over 3,000 versions of Passover Haggadahs (plural form in Hebrew: "Haggadot"). The Talmudic rabbis encouraged the Jewish people to tell the story of the Exodus from Egypt in as many ways as possible and as a result, there are Haggadahs that interpret the text based on political, social, and religious ideologies in Judaism. Interestingly, while the text of the Haggadah is encouraged to be told in as many ways as possible due to its importance to both the Jewish people and to humankind, the 15-step process used for conducting the Passover Seder that makes up the text of the Haggadah is in a highly structured format. While this seems a contradiction, it is not. The rabbis deemed it important to spread the messages and lessons of the Exodus from Egypt in as many ways as possible but in a way that does not dilute the method of telling the story. This method was originally used because the rabbis wanted persons to easily recall the 15 steps in case Haggadahs were not available where one was located. The method involved using a mnenomic system to create and organize the names for each of the 15 steps so that one could easily recall each of the names due to the rhyming, musical pattern of the names taken collectively. This helped one to easily remember the 15 steps and thus conduct the Passover Seder.

Passover Seder Night or Nights: When do they take place during the Passover Festival?

The most logical place to begin this discussion is to mention the night or nights of the Passover festival on which the Passover Seder takes place. For Jewish people who celebrate the Passover festival for 8 days (Jews living outside of Israel, except for most Reform Jews and some Conservative Jews), the first two evenings of the Passover festival are the Passover Seder evenings; for the Jewish people who celebrate Passover for 7 days (most Reform Jews, some Conservative Jews, and Jews in Israel), only the first evening of the Passover festival is the Passover Seder evening, meaning that for both the 7-day and 8-day celebration of the Passover festival, it is the Passover Seder that opens the Passover festival, as the Jewish day in the lunisolar Hebrew calendar is from sundown to sundown in the solar Gregorian or Christian calendar. Furthermore, by the instructions of G-d as told in the biblical Book of Leviticus, specifically in Leviticus 23:5, the Passover Seder can only be held on the first evening of the Passover festival for the 7-day celebration. The Passover festival was originally celebrated for 7 days as instructed by G-d in Leviticus 23:8. An 8th day was eventually added to the Passover festival by Jewish religious authorities in Israel for Jews living outside of Israel to compensate for the calendrical time differences, for in biblical times, it took more time for Jews living outside of Israel to hear about news from Israel. So, as the Passover festival was extended to 8 days for Jews living outside of Israel, the first two nights of the Passover festival were designated as the nights when the Passover Seder would be celebrated for the 8-day Passover festival celebration, as outlined earlier in this paragraph. The Passover Seder cannot be held on any other day or days during the Passover festival except on the aforementioned days for the 7-day and 8-day celebrations, respectively. The following are the quotes from Leviticus: "23:5 - 'The afternoon of the 14th day of the first month is [the time that you must sacrifice] G-d's Passover offering'; 23:6 - 'Then, on the 15th of that month, it is G-d's festival of matzahs, when you eat matzahs for seven days' ("on the 15th of that month" in the Hebrew calendar means 'at evening' in the Gregorian or Christian calendar, meaning just after sunset, as the Jewish day begins at sundown as previously mentioned. That is why the Passover festival begins at sundown.); 23:7 - 'The first day shall be a sacred holiday to you, when you may not do any service work'; 23:8 - 'You shall then bring sacrifices to G-d for seven days. The seventh day is a sacred holiday when you may not do any service work." The religious calendar of the Passover festivals is as follows: for Jews celebrating the holiday for 7 days, the 1st day and 7th, or final day of the Passover festival are called "Yom Tov" days ("Yom Tov" literally means: "Good Day" in Hebrew), and for Jews celebrating the Passover festival for 8 days, the 1st and 2nd days and the 7th and 8th days are called "Yom Tov" days. Yom Tov days are full religious holidays, meaning Jews are not permitted to do most forms of work. The intermediate days or middle days of the Passover festival days are called "Hol Hamoed" days (alternate spellings: "Hol Ha-Moed", "Hol Ha Mo'ed", Chol Ha-Moed", "Chol Hamoed", "Chol Ha Mo'ed"). "Hol Hamoed" in general terms means "the intermediate days" in Hebrew. "Chol" literally translates as "non-holy" in Hebrew (as opposed to "kodesh", meaning "holy" in Hebrew), part of the festival ("Moed" in Hebrew refers to the "appointed time"). Chol Hamoed days also occur for the agricultural Jewish festival of Sukkot. On Chol Ha-Moed days, Jews are permitted to do most forms of work as long as they adhere to specific religious conditions under Halakhah, or religious Jewish law. For this reason, Chol Ha-Moed days are known as half-holidays, where work is permitted but under certain religious conditions. According to Jewish religious law, there are 39 forms of work that are forbidden on Chol Hamoed days. On Shabbat (Sabbath) and Yom Kippur (Day of Atonement) all 39 forms of forbidden work (the 39 "melakhot" in Hebrew) are prohibited. On the Yamim Tovim (the first and last days of Pesach, on Shavuot, Rosh Hashana, the first day of Sukkot and on Shemini Atzeret) the Torah permits work activities that are needed for food. On Chol Hamoed five types of work are permitted, although, once again, the starting point is the 39 prohibitions. However, after the 5 exceptions, quite a lot of work ends up being permitted. The five (permissible) exceptions (listed in the Mishneh Berurah's introduction to Chol Hamoed in Orach Chayim #530) are: 1. "Davar Ha'aveid" - work that will be lost if not done now. (Example: If the produce of a field will be lost if not irrigated, that irrigation is permitted.); 2. "Tzorkhei Hamoed" - things needed for the holiday (Example: If needed, a sukkah can be totally rebuilt.); 3. "Bishvil poeil she'ein lo ma yokhal" - work created to enable a worker to make enough money to eat; 4. "Tzorkhei rabim" - public needs (Example: Fixing a broken city water main is permitted.); 5. "Maasei hediot" - simple acts (Example: Flipping on a light switch, which involves no craftsmanship is permitted.). For Jews who celebrate Passover for 7 days, the Chol Ha-Moed days are the 2nd, 3rd, 4th, 5th, 6th, and 7th days of the Passover festival. For Jews who celebrate Passover for 8 days, the Chol Ha-Moed days are the 3rd, 4th, 5th, and 6th days of the Passover festival.

So now that we know when the Passover Seder takes place, let's move on to what is involved in the 24 hours leading up to the Passover festival and Passover Seder.

The Day Before The Passover Festival and Passover Seder

During the Passover festival, we are forbidden to be in possession of any chametz ("leaven" in Hebrew), so after weeks of cleaning our household of any chametz, that is, of leaven, the 24 hour period before the start of the Passover festival and of the Passover Seder marks the transition period from our ordinary lives which included eating and using leavened products to that of eating and using unleavened products in our lives during the Passover festival. This 24 hour period begins from nightfall (not sunset, nightfall is a little later on) on the day before Passover begins and lasts until sunset on the following day (the day of Passover).

Beginning from nightfall on the night before the start of the Passover festival, we conduct a final search of our household to locate and dispose of any leavened products we may have missed during the weeks leading up to Passover. This is known as the official search for leavened products and in Hebrew, it is called "Bedikat Chametz" ("search for leaven"). There are specific, prescribed guidelines which includes both practises and timelines for what to use to conduct the search for chametz as well as how to conduct the search for chametz in addition to when we must finish eating whatever chametz we choose to finish eating before Passover begins (usually well before noontime on the day before the start of Passover, however, the exact time will vary depending on one's location in the world), how and when to dispose of the chametz (usually before noontime on the day before the start of Passover, however, the exact time will vary depending on one's location in the world), and/or "sell" any remaining chametz that we discover after conducting the search and having disposed of the chametz, usually either to a rabbi or to a person of another faith to "hold" for us until after the Passover festival is completed, whereupon we "buy back" the chametz from them. After noontime has passed, chametz is out of our possession and mind and it is at this point we are ready for the Passover festival.

From midday onward, we use the remaining time to prepare the Passover Seder table, which includes setting up and arranging the Passover Seder plate ("Ke'arah" in Hebrew, meaning either "Platter" or "Plate") which contains most of the symbolic foods for the Passover festival, as well as a separate plate which contains another symbolic food, matzo; specifically, three sheets of matzos. The Passover Seder plate or platter must contain spaces for each of the symbolic foods that one will use, while the number of symbolic foods that one will use depends on one's custom. The cup or bowl which contains the liquid that is used as part of the Passover Seder rituals - usually either salt water, or vinegar, lemon juice, or lime juice - is also filled and is the final symbolic food of Passover, and along with the Passover Seder plate and plate of three matzos, is placed on the Passover Seder festive table. Red wine is preferred for the Passover Seder, although white wine is acceptable, or grape juice is used as the beverage and also plays a symbolic part in the Passover Seder rituals.

The final task we must do after the Passover Seder table has been set and the symbolic foods have been placed on the Passover Seder table is to light two candles for the Yom Tov day or "full" festival day for the first day of Passover/Pesach at precisely 18 minutes before sunset. Some Jewish people have different customs based on the authoritative rabbinical opinion they follow, and kindle the two Yom Tov candles anywhere from 15 minutes to a half hour before sunset. A "full" festival day means the full application of Jewish law applies to that day; in this case, the full or complete Jewish laws for Passover apply to the first day of Passover and to the seventh day of Passover (both are Yom Tov days, or "full" festival days) for Jews who celebrate Passover/Pesach for seven days (Jews living in Israel, as well as most Reform Jews and some Conservative Jews). For Jews who celebrate Passover/Pesach for eight days (Jews living outside Israel, except for most Reform Jews and some Conservative Jews), the first day, second day, seventh day, and eighth day are Yom Tov days, or "full" festival days. Although the Jewish day in Jewish law is either from sunset to sunset or from nightfall to nightfall, depending on the authoritative rabbinical opinion one follows, due to the holiness time of the Yom Tov day there is a custom to extend the time for the Yom Tov day (and for Shabbat, or the Sabbath for that matter) by "borrowing" time from the previous and following day. The recitation of the blessing for the Yom Tov day formally ushers in both the Passover festival and the first Yom Tov day for Passover/Pesach, with the kindling of the two Yom Tov candles immediately either preceding or following the recitation of the Yom Tov blessing, depending on the authoritative rabbinical opinion one follows.

So now that we know what is involved in the 24 hours leading up to the Passover festival and Passover Seder, let's move on to what is involved in conducting a Passover Seder.

Passover Seder Requirements

The Passover Seder table should be set up with the finest dishes, glasses and cutlery in the household. After all, this is a celebration about freedom from slavery and we are to dine as if we were kings or queens, who symbolized independence and freedom in ancient times!

Along with setting the table with the finest tableware, each person attending the Passover Seder is given a copy of the special Passover "instruction manual" known as the Passover Haggadah. Each copy of the Passover Haggadah is placed beside the plate on the Passover Seder table that is reserved for each person.

Observant Jews will have four sets of dishes - For Passover: one set of dishes for meat, and another set of dishes for dairy. For the remainder of the year: an additional set of dishes for meat, and another additional set of dishes for dairy. This complies with the dietary laws as outlined in Halachah, the book of Jewish dietary laws.

What are the Passover Seder Requirements?

Well, guess what. Here they are!

· Passover Seder Requirement #1: Matzah, Matza, Matzo, Matzoh, Mazzah, Massah, or Massa (meaning of Matzah: "sweet", "unleavened bread" in Hebrew) - as we will see in the discussion below, matzah is used in many rituals in the Passover Seder, and has a number of symbolic meanings. Because matzah is sweet as opposed to leavened bread which is sour, matzah primarily symbolizes the sweetness of freedom for the Hebrews from slavery in Egypt. Matzah also symbolizes the speed with which the Hebrews became free people, as they had to leave Egypt in haste in order to attain their freedom, only leaving enough time to bake the unleavened bread known as matzah, which symbolized the haste of the Hebrews. On the other hand, matzah also symbolizes the somber fact that the Hebrews baked unleavened bread because they were trying to escape slavery. Therefore, matzah represents the dual meanings of recalling the hardships of slavery while experiencing the sweetness of freedom. 

· Passover Seder Requirement #2: Marror (meaning of Marror: "bitter herbs" in Hebrew) - Marror or Morror are bitter herbs, usually represented by horseradish or romaine lettuce, that symbolize the hardships experienced by the Hebrews when they were slaves in Egypt. Marror is placed in two areas on the Passover Seder plate. Some Jewish communities replace the second marror on the Passover Seder plate by using a second bitter vegetable called "Chazeret" (meaning of Chazeret: "bitter vegetable" in Hebrew). This second bitter vegetable must not be the same type of bitter vegetable that is used for the Karpas (see Karpas, Passover Seder Requirement #5). Examples of chazeret include watercress, cucumber, romaine lettuce, endive, and radishes. The chazeret is used in some Jewish communities to replace the second marror when making Koreich, meaning Hillel's Sandwich. (See Passover Seder Step #10). 

· Passover Seder Requirement #3: Beitzah (meaning of Beitzah: "Roasted or Hard Boiled Egg" in Hebrew) - The roasted or hard boiled egg primarily symbolizes the first Passover sacrifice of the lamb in biblical times by the Hebrews as commanded by G-d. This sacrifice was eventually performed in the first and second Temples in Jerusalem. The first Temple was built in 7 years by King Solomon circa 950 B.C.E. (or B.C.) and lasted until its destruction by the Babylonians in 587 B.C.E. or 586 B.C.E. The construction of the second Temple was begun in 541 B.C.E. under Persian rule, and, after a 15-year delay, it was completed in either 516 B.C.E. or 515 B.C.E. After Antiochus Epiphanes IV desecrated the second Temple in 167 B.C.E., it was purified and worship was restored in 165 B.C.E. During the reign of King Herod, the second Temple was rebuilt on a grander scale starting in 20 B.C.E. until its completion in 26 C.E. - a period of 46 years - and it lasted until its destruction in 70 C.E. (or A.D.) by the Romans. The roasted or hard boiled egg also symbolizes - in addition to the zeroah or shank bone (see: Passover Seder Requirement #4) - an offering brought to the Temple in Jerusalem in biblical times. This offering was known as the "festival offering" because it was brought on each of the three pilgrim festivals: Pesach or Passover, Shavuot, and Succot. The roasted or hard boiled egg also symbolizes mourning for the destruction of the second Temple in Jerusalem in 70 C.E. by the Romans. Because of the destruction of the second Temple, Rabbinical authorities decreed that the roasted or hard boiled egg would replace the Passover lamb sacrifice. Other symbolic meanings represented by the roasted or hard boiled egg include fertility, the never-ending cycle of life, Springtime - when the first Passover occurred, and rebirth. "Beitzah" also means "want" or "desire" in Aramaic, and implies the "want" or "desire" of G-d to deliver His people from slavery in Egypt. 

· Passover Seder Requirement #4: Z'roah, Zeroah, or Zeroa (meaning of zeroah: either "arm" bone or "shoulder" bone, or "wing" in Hebrew, as in the arm or wing of an animal) - This is either a cooked shank bone, thigh, or neck of a chicken which symbolizes the Pesach, meaning the lamb that was sacrificed during the first Passover, when G-d posach ("passed over" in Hebrew) the homes of the Hebrews and killed the first-born son in each Egyptian household. It also symbolizes the later Passover offering brought to the first and second Temples in Jerusalem. It is not eaten but simply serves as a reminder and symbol. The term "zeroah" also symbolizes the outstretched arm or hand which with G-d delivered the Jewish people from slavery in Egypt. 

· Passover Seder Requirement #5: Karpas (meaning of Karpas: "green vegetable" in Hebrew, derived either from the Greek "Karpos", meaning "fruit of the soil", or from Farsi I.E. Persian/Iranian "Karafs" or "Karats", meaning "Parsley" or "Celery". Another claim is that Karpas, mentioned in the biblical Book of Esther in the context of an unopened cotton plant, means "green" in Farsi I.E. Persian/Iranian which likely described the color of the unopened cotton plant, and this description of "green" was applied in the Talmud to two vegetables, celery and parsley, since both vegetables were often confused and referred to by the same name in ancient times because both their seeds and leaves were very similar in appearance) - Karpas primarily symbolizes the tears and sweat of the Hebrews when they toiled as slaves in Egypt. 

· Passover Seder Requirement #6: Charoset, Charoseth, Haroset, or Haroseth (meaning of charoset: "mixture of fruits and nuts blended with cinnamon, ginger, sometimes honey, and either wine or grape juice" in Hebrew; literal meaning of charoset: charoset is a variant transliterated spelling of the Aramaic word "charoses", which is a word that refers to this mixture of fruits and nuts blended with cinnamon, ginger, sometimes honey, and either wine or grape juice. Since Charoset symbolizes clay, or the mortar which was used by the Hebrews to build Egyptian cities while toiling as slaves in Egypt, the word charoset is also an allusion to the Hebrew word for clay, which is either "charsis" or "cheres") - The composition and mixture of Charoset symbolizes the mortar with which the Hebrews used to create bricks which in turn were used to build cities such as Pithom and Ra'amses [not to be confused with the Pharaoh (King) Ramses] for the ancient Egyptians. The sweet taste of charoset is supposed to overtake the bitter taste of maror in both a literal and symbolic sense, symbolically because freedom is represented by the sweet taste of charoset and overtakes slavery, represented by the bitter taste of maror. Moving from slavery to freedom also represents a transition from dependence to independence, from depending on other cultures to survive to depending on one's own self and group to survive and self-govern. 

· Passover Seder Requirement #7: Mei Melach (meaning of Mei Melach: "salt water" in Hebrew, as in a small quantity of salt water) - Salt Water is used in the Passover Seder to symbolize two things: salt water symbolizes the tears of the Hebrews while in slavery in Egypt, and it also symbolizes the Red Sea which the Hebrews crossed when they were fleeing Egypt and the pursuing Egyptian army. Note that Sephardim may use either vinegar, lemon juice, or lime juice in place of salt water, depending on the custom of the community of their origin. 

· Passover Seder Requirement #8: Kos Eliyahu (meaning of Kos Eliyahu: "Cup of Elijah" in Hebrew) - A cup or preferably a goblet to represent the Cup of Elijah. This cup symbolizes that on this joyous festival of freedom from slavery, Jews invite all people to join in the festivities and rejoice in the feeling of freedom. Since Elijah the Prophet symbolizes the humble wayfarer and as such represents all people - rich or poor - a cup filled with wine is placed on the Passover Seder table for Elijah the Prophet. 

· Passover Seder Requirement #9: Yayin (meaning of Yayin: "Wine" in Hebrew) - Wine or grape juice is also a requirement and must have a Kosher for Passover symbol on it from either a local, regional, or country-specific rabbinical council, and the same applies for all Passover foods sold in either cans or other containers. Red wine is preferred for the Passover Seder, although white wine is acceptable. On the one hand, wine symbolizes celebration and freedom. The Arba Kosos (meaning of Arba Kosos or Arba Kossos: "Four Cups of Wine" in Hebrew) refer to the four promises of redemption as stated in Exodus 6:6-7: "I will free you from the labor of the Egyptians: and I will deliver you from their slavery. I will redeem you with an outstretched arm and great judgments: and I will take you to be my people". Therefore, wine symbolizes and is the drink of free men. On the other hand, wine represents the blood of Hebrew children, recalling the time when the Pharaoh of Egypt ordered newly-born Hebrew male infants thrown into the Nile River while the Hebrews were slaves in Egypt. The dual symbolisms of joy and sorrow can be interpreted to mean that one must experience suffering before one can realize the joyful meaning of freedom. During the Passover Seder, both the matzah we eat and the wine we drink carry with them the dual symbolisms and knowledge that the Jewish people understand what it means to be free by remembering what it was like to be slaves in Egypt. 

· Passover Seder Requirement #10: Ka'arat HaSeder (meaning of Ka'arat HaSeder: "Passover Seder Plate" in Hebrew) - a special plate that holds the symbolic foods of Passover. 

· Passover Seder Requirement #11: Kiddush Cups for all at the Passover Seder table. Kiddush (meaning of Kiddush: "sanctification" in Hebrew, and refers to the blessing of Kiddush itself) - Kiddush cups filled with wine are drunk after the Kiddush blessing by the Passover Seder participants to symbolize the sanctification of G-d and to commemorate His feats during the first Passover. These cups are filled four times during the Passover Seder by following the instructions in the 15 steps of the Passover Haggadah, hence the four cups of wine for the Passover Seder. In Hebrew, the first cup of wine is called "Kos Kiddush" (or "Kos Rishon"), the second cup of wine is called "Kos G'ulah" (or "Kos Sheni"), the third cup of wine is called "Kos B'racha" (or "Kos Sh'lishi"), and the fourth cup of wine is called "Kos Hartza'ah" (or "Kos Revii"). As mentioned, the 5th cup of wine for Elijah is called "Kos Eliyahu", and in some Passover Seders, a 6th cup filled with water is reserved for Moses's sister Miriam and is called "Kos Miriam" in Hebrew. 

· Passover Seder Requirement #12: Passover Haggadot (plural form of Haggadah in Hebrew) for all at the Passover Seder table. The meaning of Haggadah in Hebrew is "narration" or "telling", and refers to the Book of Passover which tells the story of the first Passover and also contains the blessings related to the events in the first Passover. 

· Passover Seder Requirement #13: Hassava (meaning of Hassava: "reclining" in Hebrew) - Cushions are needed for all Passover Seder participants when performing the ritual of reclining at the Passover Seder table or if there are no cushions available, then all in attendance can simply recline or lean to the left. 

· Passover Seder Requirement #14: Hadlakat ha-Nerot (meaning of Hadlakat ha-Nerot: "Lighting the festival candles" in Hebrew) - To start everything off, we create a holy space of positive spiritual energy, dispersing the negative around us by lighting festival candles and creating candle-light. We use two candles for the Passover festival. As we light the two candles, we say the following prayer: "Blessed art Thou, O Eternal our G-d, Ruler of the Universe, Creator of the radiance of the fire". 

· Passover Seder Requirement #15: A Sense Of Perspective - Well, it's not really a requirement, but the Passover Seder and holiday consists of many paradoxes in which we celebrate freedom while recalling the hardships of slavery. Bringing a sense of perspective to the Passover Seder table and Passover festival as a whole enables us to be ever more grateful for the gift of physical freedom from slavery. Physical freedom in and of itself is not as joyful as recalling the hardships we and our ancestors have and had endured respectively in relation to our physical freedom. For in every past, present, and future generation, we are to recall our ancestors' hardships as if we ourselves were personally led out of Egypt from slavery. Through the 15 step process in the Passover Seder, we are in fact connecting the past, present, and future. We move from an awareness of past hardships of bondage to an awareness of our present state in the world to the positive and eager hopefulness of the future. For those who are physically free, the 15 step process of moving from slavery to physical freedom combined with an ever-present awareness of both slavery and physical freedom even as we ultimately become completely physically free by moving through the 15 steps of the Passover Seder enables us to broaden our perspective about life and to become more aware and grateful for what we already possess from birth: our personal dignity and worth, our physical freedom, and our ability to freely elevate our emotional, physical, intellectual, and spiritual selves. 

Why does one dip vegetables into salt water, vinegar, lemon juice, or lime juice (the liquid depends on one's custom)?

The custom of dipping vegetables into salt water, vinegar, lemon juice, or lime juice may have been derived from the activities at ancient Roman banquets where guests would begin the banquet by dipping vegetables in either vinegar or a fruit sauce. Charoset may have eventually represented the fruit sauce. The ancient rabbis who formulated the Passover Seder instructions were writing the Passover Seder instructions at a time when the Romans ruled the region of Judea/Israel and so they may have incorporated many of the Roman rituals they saw at ritualized Roman feasts or banquets that were known as "Symposia" into the instructions for conducting the Passover Seder as well as both transforming and re-interpreting them to fit the needs of the Passover Seder.

What do the Zeroah and Beitzah have in common?

The zeroah (roasted shankbone) and beitzah (hard-boiled roasted egg) both represent Passover lamb sacrifices. In addition to the original Passover lamb sacrifice represented by the zeroah, a second Passover lamb sacrifice called the "chagigah" or "hagigah" came to be represented by the beitzah. Chagigah means "festival offering" in Hebrew. In ancient times, the chagigah now represented by the beitzah was served at the Passover Seder meal followed later on by serving the original Passover lamb sacrifice represented by the zeroah. This was done so that the Passover lamb sacrifice would be eaten for the sole pupose of fulfilling the religious commandment to eat a paschal lamb, and not to quell hunger.

The Passover Seder Plate

How Does One Set Up The Passover Seder Plate?

A good question. I'm happy that I remembered to ask. There are many rabbinical opinions as to how one sets up the Passover Seder plate as suggested by rabbis throughout Jewish history. The following are two of the more popular opinions: the first rabbinical opinion is from Rabbi Isaac Ben Solomon Luria (1534-1572), known by his acronym as the "Arizal". Most Sephardim follow the opinion of the "Arizal". According to the Arizal's opinion, there are six symbolic foods on the Seder plate that are arranged at the points of two triangles. Two types of bitter herbs are used on the Seder plate: one for the ritual of maror and the other for creating korech, or Hillel's Sandwich (see the Passover Seder steps below). Depending on one's custom, there are many ways to arrange the six symbolic foods according to this opinion. The second rabbinical opinion is from Rabbi Moses Ben Israel Isserlis (1525-1572), known by his acronym as the "Rema" or "Remoh". Most Ashkenazim follow the opinion of the "Rema". According to the Rema's opinion, everything is arranged on the Seder plate in the order that they will be used, starting with the first symbolic food to be used being closest to the Seder leader.

In addition, three matzos are placed on the Seder table and there are different ways to place the three matzos on the Seder table depending on the authoritative rabbinical opinion one follows: the three matzos are placed either under the Seder plate which contains the six symbolic foods, or with the six symbolic foods sitting directly on the top matzo of the three matzos, which are stacked, one on top of the other, or the three matzos placed in a special bag with three compartments called a matzo cover, with one matzo in each bag, and then placing the Seder plate containing the six symbolic foods - if following the opinion of the Arizal - on top of the top matzo of the three matzos. Another authoritative rabbinical opinion by the German Rabbi Yaakov Emden, known by his acronym as the "Yabets" (1697-1776), who followed the opinion of the Rema, placed the three matzos on the Seder plate with no dividers between them such as the matzo cover, and then on each of the protruding edges of the Seder plate, he placed the symbolic foods. The Yemenite Rabbi Shalom Sharabi, known by his acronyms as the "Rashash", the "Shemesh" or as Ribbi Shalom Mizrachi deyedi'a Sharabi (1720-1777), used a rectangular Seder plate, with the lefthand side containing the three matzos with no dividers between them, and on the righthand side he placed the symbolic foods according to the opinion of the Arizal. Rabbi Eliyahu ben Shlomo Zalman (or Elijah ben Solomon Zalman), also known as the Vilna Gaon (named after the city where he was from, Vilnius, Lithuania), and also by his acronym, the Ha-Gra (1720-1797), had a completely different approach to the arrangement of the symbolic foods on the Seder plate. His opinion was that the shankbone and the egg should be placed nearest to the Seder leader, with just two sheets of matzo - not three matzos - then being placed in the middle of the Seder plate, and finally, the maror and the charoset are then placed on the other side of the Seder plate. The Vilna Gaon's arrangement did not include the karpas on the Seder plate, and instead of having the Seder plate on the Passover Seder table from the start of the Seder, the Vilna Gaon's opinion is that the Seder plate is only brought to the Seder table for Passover Seder Step #4, known as Yachatz ("Dividing" in Hebrew, since the middle matzo of the three matzos is divided in two in this step), and additionally, the Seder plate is only brought to the Seder table after the karpas has been eaten. There are also other opinions on the arrangements of the symbolic foods and the three matzos.

This is the first rabbinical opinion for setting up the Passover Seder plate (again note that this is one of many types of arrangements according to this opinion, as Jewish customs worldwide vary in the arrangement according to the "Rema" as was just discussed.):

The Passover Seder plate is placed before the leader of the Passover Seder, usually the head of the household.

· Passover Seder Plate Opinion #1: (A) Matzah: Three matzot (plural form of matzah in Hebrew) are placed on top of one another in a special type of bag known as a matzo cover. The matzo cover consists of three compartments, one for each of the three matzot or matzos. The three matzos are placed either on top of a separate tray, cloth, or plate, apart from the Seder plate. What is the meaning of these three matzot? The three matzot symbolize the three groupings of the Jewish people. The top matzah symbolizes the Cohain, the middle matzah symbolizes the Levite, and the bottom matzah symbolizes the Israelite. 

· Passover Seder Plate Opinion #1: (B) Shank Bone: On the top right of the Passover Seder plate the shank bone is placed which represents the Passover sacrifice of the lamb, which was one of many G-ds in ancient Egypt that symbolizes idolatry to the Jews. 

· Passover Seder Plate Opinion #1: (C) Roasted Or Hard Boiled Egg: On the opposite top left of the Passover Seder plate the hard boiled egg is placed which symbolizes the traditional festival sacrifice brought during biblical times in the days of the Holy Temple. 

· Passover Seder Plate Opinion #1: (D) Marror: In the middle of the Passover Seder plate, just below the top two Passover symbols, the marror is placed which symbolizes the bitterness of slavery. The marror can be a combination of a variety of bitter herbs. 

· Passover Seder Plate Opinion #1: (E) Charoset: On the bottom right of the Passover Seder plate just below the marror, the charoset is placed which symbolizes the brick and mortar used by the Hebrews in building cities while they were slaves in Egypt. 

· Passover Seder Plate Opinion #1: (F) Karpas: On the opposite bottom left of the Passover Seder plate just below the marror, the karpas is placed which symbolizes Springtime and renewal because the event of Passover takes place in the spring. 

· Passover Seder Plate Opinion #1: (G) A Second (And Different Type Of) Marror: In the middle at the bottom of the Passover Seder plate a second type of marror is placed. This particular marror is to be used for making Koreich, or 'Hillel's Sandwich'. Note that some, but not all, Jewish communities use this second bitter vegetable called "chazeret" to represent the second marror. As mentioned, it must not be the same type of bitter vegetable as the first bitter vegetable, known as the Karpas. 

The following is the second rabbinical opinion for setting up the Passover Seder plate (again note that this is one of many types of arrangements according to this opinion, as Jewish customs worldwide vary in the arrangement according to the "Arizal" as was just discussed.):

The Passover Seder plate is placed before the leader of the Passover Seder, usually the head of the household.

· Passover Seder Plate Opinion #2: (A) Matzah: Three matzot (plural form of matzah in Hebrew) are placed on top of one another either without dividers as would be the case in a matzo cover, or are placed in a matzo cover, one matzo for each compartment. Depending on the custom one follows, the three matzos in the matzo cover are placed under the Passover Seder plate, or the symbolic foods are placed on top of the top matzo of the three matzos without using a matzo cover, or the three matzos without a matzo cover have the Seder plate containing the symbolic foods placed on top of the top matzo of the three matzos, or another variation of this arrangement according to one's custom. What is the meaning of these three matzot? The top matzah symbolizes the Cohain, the middle matzah symbolizes the Levite, and the bottom matzah symbolizes the Israelite. 

· Passover Seder Plate Opinion #2: (A) Shank Bone: On the top right of the Passover Seder plate the shank bone is placed which represents the Passover sacrifice of the lamb, which was one of many G-ds in ancient Egypt that symbolizes idolatry to the Jews. 

· Passover Seder Plate Opinion #2: (B) Roasted Or Hard Boiled Egg: On the opposite top left of the Passover Seder plate the hard boiled egg is placed which symbolizes the traditional Passover festival sacrifice brought during biblical times in the days of the Holy Temple. The roasted hard-boiled egg also symbolizes Springtime - when the first Passover took place, rebirth, the never-ending cycle of life, and fertility. 

· Passover Seder Plate Opinion #2: (C) Marror: Beneath the shank bone the marror is placed which symbolizes the bitterness of slavery. 

· Passover Seder Plate Opinion #2: (D) Charoset: Beneath the hard boiled egg the charoset is placed which symbolizes the brick and mortar used by the Hebrews in building cities while they were slaves in Egypt. 

· Passover Seder Plate Opinion #2: (E) Matzah: In the middle beneath the marror and charoset the three matzot are placed. What is the meaning of these three matzot? The three matzot symbolize the three groupings of the Jewish people. The top matzah symbolizes the Cohain, the middle matzah symbolizes the Levite, and the bottom matzah symbolizes the Israelite. 

· Passover Seder Plate Opinion #2: (F) Karpas: At the bottom on the right the karpas is placed which symbolizes Springtime and renewal because the event of Passover takes place in the spring. 

· Passover Seder Plate Opinion #2: (G) Salt Water, vinegar, lemon juice, or lime juice: At the bottom on the left the salt water, vinegar, lemon juice, or lime juice is placed which symbolizes our tears for the destruction of the Second Temple. 

Got it? You're smart. A maven. I like to have mavens read what's on my website. In case you're wondering, maven means "expert", "authority", or "knowledgeable person" in Yiddish. Now that I know you're a maven, surely you can read on to find out about and understand the 15 Passover Seder steps in detail!

The 15 Passover Seder Steps Explained.

Each step in the Passover Seder contains rituals, each of which represents a symbolic value that both reminds one of an event in the story of the Passover festival and the ultimate theme of Passover: freedom from slavery, and the importance that freedom means to an individual. The following 15 steps detail the order of events and customs from an Ashkenazic (Jews whose ancestors came from Central and Eastern Europe) perspective. Sephardic (Jews whose ancestors came from Spain or Portugal before they were expelled from those countries in 1492 and 1497 respectively), Mizrahi (Jews who come from Central, South, and Eastern Asia, and the Middle East; "Mizrahi" means 'Eastern' in Hebrew), and many African Jews, such as the Ethiopian Jews, vary in their practice of the customs and order of those customs within each of these 15 steps, depending on their community.

Passover Seder Step #1: Kadeish (Aramaic form of "Kiddush" in Hebrew), Kaddesh, Kadesh, Qaddesh, or Qiddush

Just after nightfall arrives, the two festival candles are lit and the blessing over them is recited. Everyone who is participating in the Passover Seder is then seated at the Passover Seder table and the Passover Seder begins by having everyone at the Passover Seder table raise their first cup of wine, called the Kadeish. Kadeish means "cup of sanctification", or "the blessing" in Aramaic. Its equivalent in Hebrew is "Kiddush". More specifically, "Kiddush" is from the Hebrew root word "Qof-Dalet-Shin", meaning "holy". While the cups are raised, everyone recites the Kiddush. The purpose of the Kiddush - which means "sanctification" in Hebrew - blessing is to fulfill G-d's commandment to sanctify the Jewish festivals and to sanctify the Holy Day of Passover and also to sanctify time and its ability to be filled with holiness. G-d is also praised for both sanctifying the Jewish people and for allowing the Jewish people to reach the current year so they could celebrate Passover in His honor. In this step called "Kadeish", we are thanking G-d for being the One to make Israel holy, thereby giving Israel mastery over time in order to be able to confer holiness upon the Jewish festivals. There are 3 blessings in the Kiddush: first, there is a blessing over the wine ("Kiddush" blessing), next is a blessing over the festival of Passover, and finally, there is the shehechayanu (or shehecheyanu) blessing, which praises G-d for enabling the Jewish people to reach the current day of Passover. "Shehechayanu" or "Shehecheyanu" means "He Who has kept us in life" in Hebrew. There are 4 cups of kosher wine that are drunk during the Passover Seder, with a 5th cup symbolically reserved for the Prophet Elijah. In some Passover Seders, an additional 6th cup for Moses's sister Miriam is filled with water. Miriam was a prophetess in her own right (Exodus 15:20). The cup filled with water in Miriam's cup represents a well filled with water because according to tradition, Miriam's righteous actions in helping to save her younger brother Moses when he was an infant by watching over him as he lay in a basket of reeds floating in the Nile River resulted in G-d creating a well filled with water that followed the Hebrews through their wanderings in the desert after they left Egypt, and that well remained with them until the day of Miriam's death. After the Kiddush is recited, everyone drinks the first cup of kosher wine while reclining to the left side in their chair. To fulfill the ritual, at least half the cup must be drunk (2.9 fl. oz.) - preferably the entire cup - so a smaller cup is usually used, as one does not want their guests falling face first into their plate after 4 large cups of kosher wine! You may ask: What is the symbolic value of this ritual? In ancient times, kings symbolized freedom, for they could do what they wanted in their kingdoms. So, to symbolize the freedom of Passover as if one were a king in biblical times, it is preferable that a person who is not seated and participating in the Passover Seder be the one to pour the kosher wine for participants in order that the participants may feel like kings.

Passover Seder Step #2: Urchatz, U-Rehaz, or Rahatz

The next Passover Seder ritual is the washing of hands, called Urchatz. Urchatz means "and wash" in Hebrew. Urchatz is done by the leader of the Passover Seder. This action closely symbolizes the metaphor "I wash my hands of it", meaning one washes away one's troubling thoughts by asking G-d for help. In addition, water symbolizes wisdom, and by washing one's hands with water, one hopes that their heart and emotions are touched with wisdom so that in turn one can shape their interactions with the world for the better. There are two other explanations for performing this purifying ritual. During the time of the Temple periods in ancient Jerusalem, ritual purity required that one washed their hands before dipping any food into a liquid and then eating it, as is done in the next step in the Passover Seder. The other explanation is that one washes their hands to symbolically demonstrate the separation between our previous state or condition and that of the journey on which we are about to undertake, for instance, from a troubling thought to seeking and receiving wisdom to relieve us of its grip, or in the case of the Passover story, from slavery to freedom. Outside of the symbolic representations of Urchatz, one performs this ritual for hygiene and cleanliness.

Passover Seder Step #3: Karpas

The next Passover Seder ritual is the dipping of Karpas into salt water, vinegar, lemon juice, or lime juice, depending on one's custom. Karpas means "greens" or "green vegetable" in Hebrew. Why do we do this? Glad I asked. Again, symbolism is the answer. The green color of the Karpas vegetable symbolizes springtime and rebirth of the land, occurring around the time of Passover, which in turn represents the spirit of hope for the future. In addition, Passover in ancient times was an agricultural festival, and the Karpas or green vegetable we use in this ritual reminds us of the gathering of the Spring harvest which coincided with Passover. The action of dipping the Karpas vegetable in salt water, vinegar, lemon juice, or lime juice reminds us of the tears our ancestors shed when they were slaves in the land of Egypt, and concurrently, reminds us of the renewal of our longing for redemption for those who are enslaved or are unjustly imprisoned. Dipping the green vegetable into salt water, vinegar, lemon juice, or lime juice is also a symbolic act of replacing our ancestors' tears (represented by the liquid) with gratefulness (represented by the green vegetable). The green vegetable that is used is usually a piece of parsley, celery, or lettuce. As one dips the green vegetable into the salt water, vinegar, lemon juice, or lime juice, one recites the traditional blessing from the Haggadah: 'Borai pri ha-adamah', which translates as: "Blessed is the Source of Life, the Fountain of Being, by whose power the earth gives birth to vegetables". Dipping the Karpas in liquid is the first of two dippings we make as stated in the Mah Nishtanah (The Four Questions). The second dipping occurs when we dip the marror in charoses as told in Passover Seder Step #9.

Passover Seder Step #4: Yachatz, Yahaz, or Yahatz

The next Passover Seder ritual is the breaking of the middle matzah into two pieces, called Yachatz. Yachatz means "dividing" in Hebrew. The matzo cover, a special bag with three compartments, holds the three sheets of matzo, one in each compartment. Depending on one's custom, the matzo cover containing the three matzos is placed either on a separate tray, cloth, or plate apart from the Seder plate that contains the other symbolic foods of Passover or Pesach, or the Seder plate with the symbolic foods is placed on top of the matzo cover containing the three matzos. Other variations of this custom include omitting the matzo cover altogether and instead stacking the three matzos on top of one another on the Seder plate and the other symbolic foods of Passover or Pesach are then placed on top of the top matzo, or some other arrangement of the symbolic foods with the Seder plate based on this custom. After one prepares the Seder plate and/or the matzo tray or plate or cloth with the symbolic foods according to one's custom, the Seder plate and/or matzo tray or plate or cloth containing the symbolic foods are then placed before the leader of the Passover Seder when preparing the Passover Seder table. Each matzah symbolizes one of the three ancestral affiliations that comprise the Jewish people. The three matzahs also represent the three religious groupings of the Jewish people. Why are the three matzot (plural form of "matzah" in Hebrew) placed together on the same plate? Ok, I won't keep you in suspense any longer. The three matzot are placed together to indicate the unity of the Jewish people, for in unity we discover our strength and our power and will to survive. The top matzah represents the Kohanim or Kohen. Kohanim means 'priests' in Hebrew, and Kohen simply means 'priest' in Hebrew. The Kohanim were members of the priesthood in Jewish history prior to the establishment of the Rabbinical institutions and Rabbinical title in the period just before and after the beginning of the Common Era. The middle matzah represents the Levite, meaning 'a descendant of Levi' in Hebrew. Levi was the 3rd of 12 sons of the Hebrew patriarch Jacob. Jacob was also named 'Israel' in the Hebrew bible, hence the expressions '12 tribes of Israel' or the 'children of Israel', where each of Jacob's sons represents a tribe, and the descendants of Jacob's sons represent the 'children of Israel' or Jewish people, collectively speaking. The Levites were the priestly tribe prior to the establishment of Rabbis and consisted of the Kohanim and their assistants, where the latter were simply called Levites. Incidentally, the word 'Levi' means 'to join' in Hebrew, which described Levi and his descendants - the Levites - as a group of people who were devoted and fervent worshippers of G-d. Finally, the bottom or third matzah represents the rest of the Jewish people, collectively known as 'Israelites'. When the Passover Seder has reached step 4 - Yachatz - the middle matzah is then taken by the leader of the Passover Seder and broken into a larger half and smaller half. These two pieces of matzah are also known as the "Afikoman". What is the "Afikoman"? I'm guessing that was your next question. The term "Afikoman" (alternate spelling: "Afikomen") derives either from the Aramaic word for "dessert", or derives from a Greek word "epikoman" (alternate spellings: "epikomaizon", or "epikomazein") meaning "after-dish" or "dessert" and has two interpretations: one by the ancient Talmudic Sages from Israel in the Israeli Talmud and one by the ancient Talmudic Sages from Babylonia in the Babylonian Talmud. In the Mishnah of the Israeli Talmud, the Israeli Sages interpreted "Afikoman" as meaning that "after the Passover Offering, one should not end with Afikoman", where "Afikoman" referred to a Greek word and custom known as "epikomion" meaning "after dinner revelry" or "entertainment" which meant going off to another party or banquet following the initial banquet one attended, as was the Roman and Greek custom of the day. If the Jews did this, they would be following too closely the pagan customs of the Romans and Greeks, which would make it more difficult for the Jews to differentiate Jewish customs relating to the Passover Seder meal from their pagan neighbors. In contrast, the Babylonian Talmudic Sages in the Mishnah of the Babylonian Talmud interpreted "Afikoman" as a Greek word meaning "dessert" in Greek, and stated that the word "Afikoman" meant that "one should not eat anything after eating the Passover Afikoman", where the "Afikoman" represented the "dessert" for the Passover Seder meal. So how does all this relate to "breaking" the Afikoman into a larger piece and a smaller piece in this Passover Seder step known as Yachatz? The answer is that "breaking" the Afikoman into a larger piece and a smaller piece satisfies both the Israeli and Babylonian Talmudic explanations of what "Afikoman" means! After the Afikoman or the middle matzah is split into a larger half and a smaller half, the larger half is hidden away somewhere in the household for the children to find after the Passover Seder meal is over. Once a child finds the Afikoman, he or she brings it back to the Passover Seder table and asks for a "ransom" from the person who hid the Afikoman so that the person who hid the Afikoman could get it back. This "ransom" for the Afikoman can be in the form of a chocolate coin or some small amount of pocket money. Why do this? The purpose of finding the Afikoman is to both satisfy the Israeli Talmudic explanation of the "Afikoman" as representing or symbolizing "after dinner revelry" or "entertainment" as well as to maintain the interest of the children in the Passover Seder proceedings. And what about the smaller half of the Afikoman? After splitting the Afikoman or the middle matzah into a larger half and a smaller half, the smaller half remains between the top and bottom matzot to later be broken up into small pieces and eaten by the Passover Seder participants as the Passover "dessert" or "Afikoman", which satisfies the Babylonian Talmudic interpretation of the Afikoman as representing or symbolizing the "dessert" for the Passover Seder meal.

Passover Seder Step #5: Maggid

The next Passover Seder ritual is the reciting of the story of Passover as told in the Passover Haggadah. The term 'Maggid' in Hebrew means either "preacher", "storyteller", "teller", or "itinerant speaker". By telling the Passover story, one is keeping the Mitzvah (meaning both 'commandment' and 'connection' in Hebrew) of what G-d said to Moses once the Jews were freed from slavery in Egypt, as told in the biblical Book of Exodus: "And you shall tell your son on that day (meaning the day that Passover begins), saying: 'this (meaning the Passover rituals that G-d commanded Moses and the Hebrews to do) is for that (freedom from slavery) which the Lord did for me when I went out of Egypt'". By tradition, the Mitzvah - or commandment - of telling the Passover story, symbolically establishes a connection - hence the 2nd definition of Mitzvah - between oneself and G-d. Another tradition states that telling the Passover story is primarily reserved for those younger than Bar Mitzvah - or confirmation - age, which is usually age 13, but one can either tell the story oneself or hear it from others. The Passover story is not told directly in traditional Passover Haggadahs, but rather is referred to through Rabbinic texts. It is through these Rabbinic texts that we learn indirectly about the Passover story. Ideally, one should read the Passover story in Hebrew and then translate and explain it in the local language, but if this is not possible, then one should recite the Passover story in a language that everyone at the table can understand. There are many Passover customs surrounding how the Passover story is read: some families read, translate and explain the Passover story in unison; others read the Passover story in unison, and then ask each member around the Passover Seder table to translate and/or explain each part of the Passover story, while still others have other traditions. There are also many different Passover Haggadah versions and hence, many "orders" or arrangements as to how different parts of each of the 15 Passover Seder steps, including this Passover Seder step - Maggid - is performed, in addition to different versions of how each Passover Seder step is worded, in accordance with the beliefs of the author(s) of the Passover Haggadah, but the underlying themes of Passover in the Passover Haggadah remain the same. The purpose of these various orders or arrangements in the Passover Haggadah is to stimulate question-asking about the Passover story. For instance, the first part of this step begins by making a declaration about the matzah that is placed before us on the Passover Seder table. This declaration is known as "Ha Lachma Anya", which invites those who are less fortunate to join in the Passover Seder. This declaration stimulates one to ask: "Why are we making this declaration?" The answer to this question is in the following part of this step: asking the Four Questions, which initiate the expansion of the primary themes of Passover being both a recollection of slavery and a recollection of becoming physically free people. This further stimuates one to ask: "Why are we recalling both slavery and freedom? Isn't this being contradictory?" The answer to this question lies in the part following the asking of the Four Questions in this Passover Seder step. This part of Maggid is known as "Avadim Hayinu", meaning "We were slaves" or "Once we were slaves" in Hebrew. By recalling both slavery and freedom, we realize that there is a great disparity between being under oppression and being physically free human beings. Thus, our realization that being physically free can truly be appreciated by comparing it with the hardships of slavery helps to stimulate our consciousness toward helping all those who are less fortunate to realize their physical freedom as well in areas of the world where they are under oppression. This format of stimulating question-asking and answering continues through out the Passover Haggadah. So, you can see by the aforementioned example that the order or arrangement in a Passover Haggadah is arranged as such because the ancient rabbis want to encourage question-asking in the Passover Haggadah so that one may be able to learn more about the story of Passover and thus keep the traditions alive from generation to generation. In fact, the ancient rabbis considered it praiseworthy for one to tell not only the story of Passover as told in the Passover Haggadah, but to increase their telling about our departure above and beyond that contained in the Passover Haggadah. The following order or arrangement is but one version for 'telling' this step: The Passover Seder 5th step or Maggid begins with describing the symbolism of matzah to all those at the Passover table and then calling for assistance to all those who are still suffering spiritual and physical slavery. This introductory part of Maggid is known as "Ha Lachma Anya" in Hebrew, meaning "This is the bread of affliction" in Hebrew. The plate of matzah is held up and the following is said: "This is the bread of affliction which our fathers ate in the land of Egypt. Let those who are hungry come in and partake. Let all who are in need come and celebrate the Passover". The next part of this step is to recite the "Ma Nishtana" (alternate spelling: "Mah Nishtanah"), meaning "The Four Questions" in Hebrew. Before the "The Four Questions" from the Passover Haggadah are read, the second cup of wine is filled. The purpose of the four questions, as mentioned, is to introduce and expand on the primary themes of slavery and physical freedom so as to stimulate further inquiry from adults and particularly children about the history and meaning of the Passover story, in particular, by inquiring about why Jews celebrate Passover and its connection to this series of Four Questions, which, as mentioned, introduce the theme that Passover is both a recollection of slavery and of freedom. After the four questions are asked, usually by the youngest child at the Passover Seder table so that they are actively learning about their history, the Passover story is then told as a series of events which are organized into parts. This Passover Seder step is then concluded with the telling and description of the 10 Plagues. The next part, as mentioned, is where all at the Passover Seder table are reminded of the greatness of how G-d liberated the Hebrews from Egypt and of the obligation to tell the Passover story in a declaration from the Passover Haggadah called "Avadim Hayinu", meaning "We were slaves" (in Egypt) or "Once we were slaves" (in Egypt) in Hebrew. So why are we reminded in "Avadim Hayinu" of the miracles that G-d performed for us in the Passover of Egypt story and also of the need to tell or 'increase' our telling over of the Passover story each year? The reason why we "increase" our telling over of the story of Passover is because in the Gemara of the Talmud (Pesachim tractate), it states in Hebrew the following: "Bechol dor vador, chayav adam..., "In every generation, a person is required to view himself as if he went out of Egypt". Thus, by each of us recalling each year the miraculous adventures and happy outcome of the Passover story - which it would be in our nature to want to tell in any case if we truly felt that G-d performed these miracles for us, including being released from bondage and brought to freedom by being taken out of Egypt - we are demonstrating that we truly feel that we were taken out of Egypt by increasing our telling of the Passover story each year. Next is the story of "The Four Children". The story of the Four Children or Four Sons fulfills the obligation to tell the Passover story to other people. In particular, this story explains the meaning of the Passover Seder to four different types of personalities so that all can understand the importance of the exodus from Egypt. After this step comes the telling of the story of Passover, which includes a telling of the chain of events in several parts. Finally, there is the introduction and description of the 10 Plagues. As each plague is read out aloud, each person at the Seder table dips their pinky finger into their wine glass and spills a drop of wine onto a plate. The origin of this practise may have been rooted either in a desire to ward off evil, or to symbolize that our joy at being free should be reduced because of the suffering of our ancestors, meaning having less wine in our glass to drink. The final step in the recitation of the Passover story is the singing of Dayenu, a song of praise ["Dayenu" means "Enough" in Hebrew, as in approximately meaning: "It would have been enough (for us)" or "It would have been sufficient (for us)" or "It would have sufficed (for us)" in Hebrew]. This song praises G-d's feats from the time the Almighty helped the Hebrews escape Egyptian slavery to the time when the Hebrews constructed the Holy Temple in Jerusalem. The Passover Haggadah explains the various rituals of when to lift the cup of wine, when to pour wine from the cup, and so forth. After completing the recitation of the Passover story, the first two psalms of Hallel for Passover are recited (Psalms 113 and 114 from the Book of Psalms in the Hebrew Bible). What are these two Hallel Psalms about? They express gratitude to G-d for being our constant source of salvation in every past generation of Jewish people. There is a request to G-d to bring about the Final Redemption so that we will have the opportunity to celebrate future Passover's and the other Festivals in Jerusalem and at the Temple. This request is sought when we recite: "Blessed are You, O L-rd, Who has Redeemed Israel." Following the recitation of the first two Psalms of Hallel that are relevant for Passover, we then bless the second cup of wine and then drink the second cup of wine in a reclining position to the left. The second cup of wine is where the obligation to lean on one's left side as an expression of freedom, while drinking, is strongest.

Passover Seder Step #6: Rachtzah, Rochtzah, Rahaz, Rahatz, Rachatz, Rachtza, or Rochtza

The next Passover Seder ritual is Rochtzah. Rochtzah means "washing" or "celebrant washes" in Hebrew. This prepares us for the next step, which is the blessing and eating of matzah. Because Jewish law states that the law for matzah is the same as that for bread, one then must wash one's hands a second time during the Passover Seder meal. While one washes their hands, a blessing called Al Netilat Yadayim is said, which is a Hebrew phrase meaning "the blessing over the washing of hands before the meal". In transliterated Hebrew, the blessing goes as follows: Baruch atah adonai eloheinu melech ha'olam, asher kidshanu bemitzvotav vitzeivanu, al netilat yadaim. Again, the symbolism of water as 'wisdom', and of the hands as 'growth', reminds us that we are symbolically cleansing ourselves from what enslaves and prevents our mind from reaching greater heights of wisdom. There are also many rabbinical interpretations of how one's hands are washed, and in what order the hands and fingers are washed. One is also not allowed to talk between this blessing and the eating of matzah in step 5. Oy! So many rules! At least there isn't a rule that has you washing your hands while standing on your head. For that alone, I'm thankful!

Passover Seder Step #7: Motzee, Motzi, Mozi, or Motzie

The next Passover Seder ritual is Motzee, also spelled Motzi or Motzei. Motzee means "blessing" in Hebrew and is the first part of the "Motzee Matzah", which means "blessing of the Matzah" in Hebrew. In this Passover ritual, the leader of the Passover Seder takes hold of all 3 matzot (plural form of matzah in Hebrew), and recites the "Hamotzi" or "Ha-Motzi" prayer from the Passover Haggadah. Hamotzi means "to bring forth" or "bringing forth" in Hebrew, and refers to G-d as "bringing forth" bread from the Earth. The blessing, in transliterated Hebrew, goes as follows: Baruch atah adonai eloheinu melech ha'olam, hamotzi lechem min ha'aretz. In this blessing, we are thanking G-d for bringing forth bread from the earth. This prayer is recited before eating. At other times of the year besides Passover, the Hamotzi prayer is known as "Ha-Motzi Lechem" which means "the blessing over bread" in Hebrew, but since we eat only matzah during Passover which is unleavened bread, then we refer to the blessing over bread as "Motzee Matzah" ("blessing over matzah" in Hebrew) or "Ha-Motzi Matzah" ("the blessing over matzah" in Hebrew) instead of "Ha-Motzi Lechem." Just thought you'd like to know that!

Passover Seder Step #8: Matzah, Matza, Matzo, Mazzah, Massah, Massa, Matze (Yiddish), or Matzoh

The next Passover Seder ritual is Matzah, and is the second part of the "Motzee Matzah". Matzah means "sweet" in Hebrew, and refers to unleavened bread as being sweet in taste, as opposed to leavened bread - or bread with yeast in it - as being bitter. "Chometz", "Chametz", or "Chameitz" means either "bitter", "sour", "leavened", "fermented", "harsh", or "to be pungent" in Hebrew and usually refers to leavened bread, or bread with yeast in it. As you may have guessed in the Passover story, the sweetness of Matzah symbolizes freedom, as opposed to the bitterness of slavery, symbolized by leavened bread, or Chametz. That is why on the eve of Passover, observant Jews conduct a search of the house to locate and remove from the house any chametz, or foods with yeast in them. They then usually sell the chametz to a non-Jew. In this Passover ritual, after the Hamotzi has been recited while holding the 3 matzot, the leader of the Seder then lets go of the bottom matzah to drop back onto the plate and holds the whole of the top matzah and both halves of the middle matzah. The Passover Seder leader then recites the next blessing, called "Al Achilat Matzah" from the Passover Haggadah. "Al Achilat Matzah" means "the blessing over eating matzah" in Hebrew. After this prayer is recited, the Passover Seder leader takes the top matzah, breaks it up into small pieces, and gives a piece to each person at the Passover Seder table. For observant Jews, there are laws concerning the minimum amount of matzah eaten, and even the minimum and maximum amount of time allowed to eat the matzah for this ritual. For instance, one rabbinical interpretation states that the minimum requirement of matzah eaten is 7 x 6 and 1/4 inches of a square matzah, and that it should be eaten in no less than 2 minutes and no more than 4 minutes from the first swallow. The matzah should also be eaten while reclining in a left position. Why recline to the left? The answer is rooted in ancient symbolism. During Roman times, it was customary for the Roman aristocracy at feasts to eat reclining on their side on a couch while taking food from a small, private table. The rabbis at that time interpreted this custom as a sign of independence and freedom. If one is right-handed, then in order to follow this custom it would make sense that one would lean to the left so that one could have their right hand free to take the food from the table. As for how eating matzah is related to the act of reclining, both matzah and the act of reclining symbolize independence and freedom at different times in Jewish history, the former during the exodus from Egypt, and the latter during Roman times, and the fact that these two customs are side-by-side in the Passover Seder ritual order symbolizes the continuity of independence and freedom down through the ages.

Passover Seder Step #9: Maror, Marror, Moror, or Morror

The next Passover Seder ritual is eating Maror, after dipping it in charoset (alternate spellings: charoseth, haroset, and haroseth). Maror means "bitter herb" in Hebrew, and the origin of the term charoset is unclear: the Encyclopedia Judaica suggests it might come from the word "cheres", which means "clay" in Hebrew. Horseradish or romaine lettuce is usually used to represent Maror. In this ritual, the Passover Seder leader takes a piece of matzah and then takes at least 3/4 of an ounce of maror from the Seder plate to put on the matzah, and everyone else at the Seder table takes the same amount of maror as well. Everyone at the Seder table including the Seder leader then dips the matzah with the maror into the charoset. After they dip the maror into the charoset, they then all shake off the charoset and the following blessing is recited from the Passover Haggadah, entitled: "Al Achilat Maror", which means "The Blessing Over Eating Bitter Herbs" in Hebrew. Everyone then eats the bitter herb, but there is no reclining for this ritual, as this is a ritual reminding one of slavery, not freedom. One does not recline when one is enslaved. However when one is free, one can be free to recline. The act of dipping maror into charoses is performed in order to sweeten the bitterness and suffering that the Hebrews experienced as slaves in ancient Egypt. How much maror should be eaten to fulfill this ritual? The answer depends on the type of maror used: if one is using raw leaves as marror, the minimum amount required is 8 x 10 inches; if one is using a stalk, the minimum amount required is 3 x 5 inches; and if one is using horseradish, the minimum amount required is 1.1 fl. oz., and one can only use fresh horseradish. Why dip the maror in charoset? The answer is that the bitter herb of maror symbolizes the bitterness of slavery, and charoset symbolizes the bricks and mortar used by the Hebrews when they were slaves building cities with names such as Pithom and Ra'amses [not to be confused with the Pharaoh (King) Ramses] in Egypt. Another reason is that the charoset serves to soften the harsh taste of the maror. Charoset is usually a mixture of apples, nuts, wine and spices, and the reason for these ingredients is that the charoset is made to look as close to the color of bricks and mortar as possible to add more realism to the ritual. Even the Jews of Saloniki, Greece have been known to add in a little ground stone into the charoset mixture! Now that's coming as close as possible to the real thing as one can!

Some Jewish communities use a second bitter herb in addition to the maror, called the "Chazeret" (plural form: "Chazeres" in Hebrew). Chazeret means "bitter vegetable" in Hebrew, and the bitter vegetable used is often lettuce and/or a radish. The reason for using a second bitter herb derives from the biblical line in the Book of Numbers (Numbers 9:11), which states the commandment to eat the paschal lamb "with unleavened bread and bitter herbs". Since "bitter herbs" is plural in the commandment, most Jewish communities place a second or even third bitter herb on the Seder plate. If one uses a green bitter vegetable as the chazeret, it must not be the same vegetable as the Karpas. Also, eating the paschal lamb, which was worshipped as a G-d in ancient Egypt, symbolizes destroying one of the many G-ds of ancient Egypt, meaning one is destroying idolatry.

Passover Seder Step #10: Koreich, Korekh, Korek, or Korech

The next Passover Seder ritual is the eating of Koreich. Koreich means "sandwich" or "wrap" in Hebrew. This sandwich consists of either marror or the second bitter herb, the chazeret, with some charoses (charoses is the plural form of charoset in Hebrew) surrounded by two pieces of matzah. Since the Passover Haggadah clearly links the origin of this sandwich with the great sage, Hillel, "who took Matzah and Marror and ate them together", this sandwich is also known as "Hillel's Sandwich". Hillel also ate this sandwich with the meat of the Passover lamb, but animal sacrifices are no longer performed, so this meat is omitted from the sandwich. Eating this sandwich is done to commemorate Hillel and the Second Temple, for Hillel ate this sandwich when the Second Temple stood in Jerusalem 21 centuries ago. Eating the koreich is the final ritual before serving the Passover Seder meal. In this ritual, this Passover Seder leader takes the bottom matzah from the Seder plate and breaks off two pieces, with each piece of matzah totalling at least one ounce. The Passover Seder leader then takes at least 3/4 of an ounce of marror, then dips the marror into the charoset. After dipping the marror into the charoset, the marror is then placed between the two pieces of matzah. Everyone else at the Seder table then does the same thing. The Seder leader then says "kein asah Hillel," and then eats the sandwich while in a reclining position to the left. We say this because the great Rabbi Hillel used to do this: he would take the matzah and maror, place them together, and then eat them. The minimum amount of matzah eaten per person for this ritual is a total of 7 x 4 inches, while the minimum amount of marror eaten, usually represented by horseradish or romaine lettuce, is 0.7 ounces or as mentioned, about 3/4 of an ounce. Its symbolism derives from the bitterness of the marror being softened by the sweetness of the matzah, meaning that beyond the hard work and bitterness of slavery lies freedom, as symbolized by the sweetness of the matzah. This can also mean that at the end of a period of hard work will lie the satisfaction of reaching one's goal.

Passover Seder Step #11: Shulchan Aruch, Shulchan Orech, Shulhan Orekh, Shulkhan Orekh, or Shulhan Orek

The next Passover Seder ritual is Shulchan Aruch. Shulchan Aruch means either "Prepared Table" or "Set Table" in Hebrew and symbolizes the idea that at Passover, we are supposed to be like wealthy people. Wealthy people do not wait to eat but already have their food prepared for them and placed on the table beforehand, hence the term "prepared table". It is in this ritual that the Passover Seder meal is served to all those at the Passover Seder table with a feeling of freedom and joy. It is also only during the Passover Seder meal that additional wine may be drunk other than when one drinks for the rituals concerning the four cups of wine. Some families like to begin the Passover Seder meal by dipping a hard boiled egg into salt water. This Passover custom has several explanations: some say the egg symbolizes Springtime, others say the egg replaces the sacrifice of the lamb, still others say it was taken from a Roman tradition of beginning their meals with an hors d'oeuvres. In this case, the salt water symbolizes our tears because of the destruction of the Second Temple in Jerusalem in 70 C.E. by the Romans.

Passover Seder Step #12: Tzafun, Zafun or Tzafoon

The next Passover Seder ritual is the act of Tzafun. Tzafun means "hidden", or "hidden one" in Hebrew, and refers to when the hidden Afikoman is taken out of its hiding place and brought back to the Passover Seder table. This ritual represents the eating of dessert, as "Afikoman" means "dessert" or "after-dish" in Greek or "dessert" in Aramaic. Each person at the Passover Seder table then takes a piece of the Afikoman matzah and eats the Afikoman matzah while in a reclining position to the left. There are laws which state that the minimum amount of matzah eaten to fulfill this ritual is 7 x 6 and 1/4 inches of a square matzah. Another law states that on the first night of Passover, the Afikoman should be eaten before 12:00 A.M. The Tzafun ritual is also the final step in the Passover Seder rituals where food is eaten. After this step, nothing else may be eaten or drunk except for the two remaining cups of wine. Why do we break the Afikoman matzah in two? The answer is that the broken Afikoman matzah symbolizes a Jewish history of expulsion, exile, bondage, betrayal, and slavery. But it also symbolizes that the world is incomplete, and that there is hope to complete and fulfill the promise of the world. The search for the Afikoman symbolizes this search for fulfilling the promise of the world. The purpose of eating the Afikoman is to remember the Pesach (meaning "Passover" in Hebrew) sacrifice that was served at the end of the first Passover meal. Incidentally, many families make a game out of finding the hidden Afikoman by having their children participate in the hunt for the Afikoman in the house. The one who finds the Afikoman is usually rewarded with either a coin of the real or chocolate variety!

Passover Seder Step #13: Barech, Bareich, Barekh, Bareikh, or Barek

The next Passover Seder ritual is performing Barech. Barech means either "He (G-d) Had Blessed", or "To Bless" in Hebrew, and in this context refers to one feeling grateful for one's sustenance and realizing that one's sustenance ultimately derives from G-d. To express this gratitude, realization, and awareness, everyone at the Passover Seder table collectively recites the "Birkat HaMazon" (meaning "Grace After Meals" in Hebrew) blessing after they have completed the Passover Seder meal. It is in this ritual that the third cup of wine is filled and then the Birkat HaMazon blessing is recited together. The "Grace After Meals" blessing is also known as the "Benching." After reciting this blessing, a blessing is said over the third cup of wine and then the third cup of wine is drunk by all at the Passover Seder table in a reclining position to the left.

Passover Seder Step #14: Hallel

The next Passover Seder ritual is the singing of songs of praise from Hallel (Psalms 115-118 from the Book of Psalms in the Hebrew Bible). Hallel for Passover is split up into two parts in the Passover Seder steps: the first part of Hallel was sung near the conclusion of Passover Seder Step #5 (Psalms 113 and 114). Psalms 115-118 comprise the second part of Hallel that is relevant for Passover. Hallel means "praise" in Hebrew. In this ritual, we are praising G-d, not for G-d's pleasure, but for our own. As we go through the Passover rituals, we build up an appreciation for freedom and the beauty of life. In such an emotional state, one wants to sing and praise G-d for everything that the Almighty has done to bring us to this day, with the happy knowledge that there is a G-d. However, during the days of the Passover festival when there is no Passover Seder - meaning the final 6 days of the Passover festival - the first half of Psalm 115 and the first half of Psalm 116 are not sung out of respect for the drowned Egyptian army in the Red Sea. This means that the full Hallel is recited on the Passover Seder nights, and half-Hallel is recited on the remaining days of the Passover festival. The 14th Passover Seder step ritual begins by filling a fifth cup of wine, called the Cup of Eliyahu HaNavi (meaning "Elijah the Prophet" in Hebrew). The Passover Seder leader then reads the remainder of the Passover Haggadah starting with a description of the symbolism and purpose of the Prophet Elijah and then welcoming the Prophet Elijah into the household. Everyone at the Seder table then stands as the door is opened to the household for the Prophet Elijah. With everyone standing, the Seder leader then recites an appeal to G-d to direct G-ds' wrath upon evil and persecution and to protect the Jewish people from those who would want to destroy them. The Seder leader then follows with a wish for the spirit of the Prophet Elijah to enter the hearts of all people, to love G-d, and to be inspired to build a good world where justice and freedom will be inherited by all of humanity. After this wish is recited, the door is then closed and all who are standing then sit down again. Following this, the fourth cup of wine is then filled, and then the Seder leader invites all at the Passover Seder table to join in reciting a specific selection of Songs (or Psalms) of Praise to G-d that are known as the 'Hallel', hence the name for Passover Seder Step #14. As outlined earlier in this step, these are Psalms 115-118 from the Book of Psalms in the Hebrew Bible.

There are many symbolic reasons for this ritual of opening the door at Passover for Elijah the Prophet. Jewish tradition says that Elijah the Prophet never really died but instead was taken to Heaven in a flaming chariot and being a Prophet, he continues to deliver messages from G-d. Jewish tradition also states that Elijah visits every Passover Seder that takes place around the world. Since the Book of Prophets says that Elijah the Prophet is the forerunner of the arrival of the Messiah, opening the door for Elijah means that Jews hope that Elijah will arrive to mark the coming of the Messiah and the ultimate redemption for the Jewish people. Another reason is that Elijah is the symbol of the humble wayfarer and that at Passover, we open our door to allow those who are less fortunate to share in the joyous celebration of freedom - both spiritually and physically - spiritually in that one shares in the symbolic rituals and meanings of freedom and physically, in the Passover food and wine. Opening the door also symbolizes that those at the Passover Seder table should have no fear since they are under G-d's protection, just as the Hebrews were under G-d's protection when the Angel of Death "passed over" the homes of the Hebrews in the Passover story. Opening the door during the Passover festival is also a reference to the phrase "night of watching" as mentioned in the Torah (meaning the first 5 books of the Hebrew Bible, written by Moses). The "night of watching" describes the night the Jews left Egypt (Exodus 12:42) and so the open door means that a watching or guarding is taking place. The Passover Haggadah readings that follow include a short prayer called "Shefoch Hamatcha" or "Shefoch Chamascha." It is a very unusual and unique prayer in our liturgy but clearly important and cathartic. It is a bitter prayer for revenge against those who attack and kill the Jews. After this prayer, Hallel is then recited from the Passover Haggadah. After finishing the readings from the Passover Haggadah, a blessing over wine is said for the fourth cup of wine. Following this blessing, the fourth cup of wine is then drunk in a reclining position to the left. After drinking the fourth cup of wine, the Birkat HaMazon blessing I.E. the "Grace After Meals" blessing is said. Only water may be drunk after drinking the fourth cup of wine. It is at this point that all at the Passover Seder table join in singing all the beautiful Passover songs. These Passover songs are either from the Passover Haggadah or are simply songs about being liberated from slavery and attaining freedom and redemption. These include such Passover songs with Hebrew names like: "Dayenu", "Adon Olam", "Echod Mi Yodea", "Chad Gadyoh", "Adir Hoo" or "Adeer Hu", "Yerushalayim Shel Zahav", "Beshana Haba'ah Biyerushalayim", "Avadim", "Eli Eli", "T'filah", "Am Yisroel Chai", "Avadim Hayinu", "Vihee She'omdo", "Artza", "Mikimi", "Ten Shabat", "Chayav Adam", "Bitzeis Yisroel Mimitzrayim", "Yareyach", "Atah Kadosh", "Ta Yere Malke", "Bashana", "Yodei Teidah", "Min Hameitzar", "Betzetis", "Elu Esser Makot", "Eser Ha-Makos", "Chasal Sedur Pesach", "Pesach Shuv Higiya", "Emunim", "Bchol Dor Vodor", "Ekdimiyod", "Betzet-Israel", "Zum Gali Gali", "Kineret", "Hin'ni Muchan", "Hinei Ma Tov", "Hoshiya", "Barhku", "Halel: Pis'khu Li", "Na'ar Hayiti", "Ma Lecho Ha-yam", "Od Lecha Ki", "Kol Dichfin", "Vaamartem Zevach Pesach", "Go'al Yisroel", "Halel: Shoykhen ad", "Dona, Dona", "Adir B'melukhah", "Hashvenu", "Ki Lo Einueh", "Hkahd Gahdyah", "Sh'fokh Ha-matkhah", "Yeride", "Al Achat", "Halel: K'mohem yih'yu oseihem", "Kacholym", "Kol Rina V'yishu'a", "Halel: Yoseyf adoshem aleichem", "Erev Shet Shoshanim", "Kaved Yom", "Karev Yom", "B'tset Israel Mi'mitsra'im - Yehoram Gaon", "Hava Nagila", "B'leil HaSeder - Eliyahu", "Elihanvi", "Sisu", "Chai", "Hallel", "Pesach", "Haveinu Shalom Aleichem", "Eliyahu HaNavi", "Zenier Atik", "Haleluya", "Seder Nahkt", "Baruch Haba B'Shem Adonai", "Manistan", "L'shanah Habaa", "Pesach, Matzoh, u'Maror", "Mi k'Adoshem Elokeynu", "Arba'a Banim", "Bim Bam", Lishonoh Habo'oh", and of course "Ma Nishtana" (sung at the beginning of The Four Questions from the Passover Haggadah). There are also Judeo-Spanish Sephardic Passover songs from the Ladino dialect. Ladino is a mixture of mostly medival Spanish from the 14th and 15th centuries and modern Spanish along with Portuguese plus various words taken from countries where Spanish Jews settled after 1492. Examples of Sephardic Passover songs in the Ladino dialect are: "Mose salyo de Mizrayim" (Moses went out of Egypt), "Kadesh Urchatz", "Ha Lachma Anya", "Elohenu Shebashamaim" (a Turkish, Spanish, and Dutch Jewish Pesach song), and "Quen Su Piese". The purpose of this ritual is to be oriented towards the future, when the Jewish people will gain ultimate redemption, and herald the arrival of the Moshiach (meaning "Messiah" in Hebrew. An alternate spelling is "Mashiach"), a descendant of King David of the Davidic Dynasty, who will build the Third Temple and will preside over the return of the Jewish people to Jerusalem and Israel. After singing all the Passover Seder songs, this step is completed.

Passover Seder Step #15: Nirtzah, Nirzah or Nirtza

The final Passover Seder ritual is Nirtzah. Nirtzah means "accepted", or "it should be accepted" in Hebrew. This refers to being assured that the way we conducted the Passover Seder - with conscientiousness and detail - will be accepted by G-d. In this final ritual, we conclude the Passover Seder with the following statement: "The order of the Seder is complete, according to its laws, all of its ordinances and statutes. Just as we merited to perform it, so too may we merit to truly offer the sacrifice. O Pure One, Who Dwells on High, uplift the assembly of the community who cannot be counted. Soon, and in joy, may you lead the offshoots of the stock which you have planted, redeemed to Zion. Next year may we be in Jerusalem!" Another similar statement says: "This year we are slaves, next year may we be free men in Jerusalem!" Historically, these statements are referring to the fact that most of the Jewish people have dispersed from the land of Israel to many other countries since the destruction of the second temple in Jerusalem by the Romans in 70 C.E., often referred to as the Diaspora (Diaspora means "scattering" or "dispersion" in Greek) and that in those countries, Jews have often seen themselves in a religious and cultural sense as "slaves" or adhering to the rule and often discrimination of people from other cultures. These declarations express the hope that while this year the Jewish people are slaves to others in other countries, hopefully next year the Jewish people will be completely free once they return to the land of Israel, particularly Jerusalem. In a religious sense, these statements ultimately refer to the Jewish people's willingness to be close to G-d. It means that although Jews feel truly lucky to be a free nation, free to serve G-d, there is something that is lacking that would make our happiness truly complete. In order to completely fear G-d and fulfill G-d's commands properly so that we may feel pure joy, the pure joy that can only be found in Jerusalem - which symbolizes pure peace, joy, and freedom to the Jewish people - Jews must ask that G-d bring the entire Jewish population living outside of Israel in the diaspora or exile, to Jerusalem so that they will gain redemption from their current exile and truly know the meaning of pure peace, joy, and freedom. It is at that point that we hope the Holy Temple will be rebuilt in Jerusalem, peace, joy, and freedom will reign throughout the world, and all people will be free from their "personal Egypts". It is then that the Exodus will have been completed.

The Passover Seder closes with two declarations: (1) A declaration that references Jerusalem, which is followed by (2) A declaration that the Passover Seder was carried out according to Halakhah (Jewish law) as reflected in the prescribed 15-step formula outlined in the Passover Haggadah, and that we are now confident that it has been well-received by G-d (or another way of saying it is that we hope that it has been accepted by G-d).

(1) The first declaration is a reference to Jerusalem and Messianic times. The following declaration is for Jews living outside of Israel:

L'Shana Haba'ah B'Yerushalayim! ("Next Year In Jerusalem!" in Hebrew)

For all Jews living in Israel and particularly in Jerusalem (since Jews living in Jerusalem are already in Jerusalem), the declaration is:

L'Shana Haba'ah B'Yerushalyim Ha-Benuya! ("Next Year In Jerusalem Rebuilt!" or "Next year we should be in the rebuilt Jerusalem!" in Hebrew)

The purpose of the above declaration is that Jews everywhere hope that when Moshiach or the Messiah first appears, which will be in Jerusalem, all Jews, past and present, will be reunited again in Jerusalem, peace and prosperity will reign supreme, not only for the Jews but for all humankind, and the Third Temple will be miraculously rebuilt by the hand of G-d as opposed to the First and Second Temples, which were built with human hands. For Jews living outside Israel, the hope is that Moshaich will arrive next year in Jerusalem so that all the aforementioned events will occur. For Jews living in Israel and particularly in Jerusalem, the hope is that Jerusalem and the Third Temple will be rebuilt in Messianic times by the hand of G-d in addition to the aforementioned events that will occur in Messianic times.

Note that in Israel (from 1917-1948, Israel was known as Mandatory Palestine) prior to the establishment of the State of Israel in 1948, the declaration was as follows: "Next year in Jerusalem rebuilt - next year a free people everywhere".

The declaration that follows is known in Hebrew as: "Chasal Siddur Pesach", meaning "The Pesach Seder has been concluded" or, more specifically, "The order of Pesach is now completed". It is a prayer which, as mentioned, declares that the Passover Seder has now been completed according to the laws of Halakhah and that we hope it has been accepted by G-d (or HaShem, one of many other names for G-d in Judaism). Some Jews say that they have completed the Passover Seder according to the prescribed 15-step formula and are now confident that it has been well-received by HaShem or G-d. The name for the 15th and final step in the Passover Seder, Nirtzah ("accepted" or "it should be accepted" in Hebrew), derives from the name "Chasal Siddur Pesach". This declaration concludes the Passover Seder. As you can see, the Passover Seder moves through the 15 steps, recalling events through each step that speak of both slavery and physical freedom. This was formulated by the Talmudic rabbis so that one could gain perspective and great appreciation for one's physical freedom by first describing how difficult one's life was in slavery (and the collective group - the Hebrews/Israelites - as a whole) before one's (and the collective group - the Hebrews/Israelites - as a whole) physical freedom. From this perspective, one gains awareness of the priceless value of one's (and the Hebrews/Israelites as a collective whole) physical freedom given by G-d, and the 15-step ordered process of the Passover Seder eventually moves from this awareness toward the hope of the future, that in future times, all will live in physical freedom, peace, prosperity, and harmony in Messianic times when Jerusalem will be rebuilt and the Third Temple will be miraculously built by the hand of G-d. In other words, the Passover Seder ends on a high note for humankind.

In closing, the following is a typical Hebrew greeting between Jewish people for Pesach or Passover:

Chag Pesach Sameach! Happy Passover Festival!

If you celebrate the Pesach Festival or Passover Festival by strictly following the special dietary laws for the Pesach Festival or Passover Festival, and are wishing another person well for the Pesach Festival or Passover Festival, and you know that person also follows the special dietary laws for the Pesach Festival or Passover Festival, then you can say the following statement to them in Hebrew:

Chag Pesach Kasher Ve'Sameach! A Happy And Kosher Passover Festival!

One final note is upon completing the 15 steps, tradition dictates that a person should then discuss the Passover laws and the story of the Exodus until he falls asleep. Now that's keeping the tradition alive, by discussing and thinking about Passover and its meanings and messages so that it might even carry over into one's dreams and subconscious! :)

Note: Remember, because of different rabbinical opinions held by and within different Jewish streams of belief or denominations, for instance, in Orthodox, Conservative, Reform, Reconstructionist, or Humanistic Judaism, and cultural classifications (Sephardic, Ashkenazic, or Mizrahi) please check with a rabbi or rabbinical authority in your city, region, or country that are from any or all of these streams of belief to find out the particular Passover celebration practices where you live. Orthodox Judaism is the traditional form of Judaism, while the other streams are more recent creations. This website is meant to give a general overview of the Passover celebration observed by Jews around the world. Variations within the Passover celebration exist and differ from family to family, city to city, country to country, and region to region due to the influence and integration of local customs, including one's local linguistic, culinary, and musical traditions into the Passover festival. The tractates Mishnah (or Mishna) Pesachim and Gemarah (or Gemara) Pesachim, which are part of the Talmud, explain in great and scholarly detail about Passover customs and practices. One should be strongly familiar with Passover practices before attempting to read and understand these essays.

Footnote regarding the dates on this Passover Seder / Pesach Seder web page: all dates discussed on this website are based on the modern Gregorian calendar, however, these dates are but one secular scholarly deduction; there are many other secular scholarly deductions as well as traditional Jewish chronological dates in addition to modern Hebrew/Jewish calendar dates regarding the timeline of events in Jewish history. To see a table of some important events in Jewish history discussed on this website and their various dates deduced from traditional Jewish sources, the modern Hebrew/Jewish calendar, and secular historical timelines, check out our Jewish History Timeline web page.
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Passover Haggadah - Pesach Haggadah

The word "Haggadah" in the Pesach / Passover Haggadah has many English transliterations from Hebrew. Alternate spellings of "Haggadah" include: Hagadah, Hagada, Haggada, hagaddah, haggaddah, hagadda, and haggadda. The plural form of "Haggadah" in Hebrew is: "Haggadot". What does the word "Haggadah" mean? "Haggadah" means "narration", "telling", or "recital" in Hebrew. You might be wondering what its function is in the Pesach / Passover Seder. The following paragraph explains its function in the Pesach / Passover Seder. Note: Regarding all dates on this Passover Haggadah web page, see the footnote near the bottom of this web page.

What is the Passover Haggadah?

The Passover Haggadah is the 'instruction manual' of the Passover Seder (a festive meal that opens the Passover festival). The Passover Haggadah describes the order of events and rituals in the Passover Seder using a rabbinically-formulated and highly structured order of instructions that are organized into 15-steps. The Passover Haggadah is not a book in the classic sense of the term. Instead, it is a collection of literary works from many time periods. It consists of biblical passages, psalms or hymns, benedictions or rituals, prayers, explanations of the Passover Seder rituals, blessings, stories, short dialogues, and rabbinic literature: (1) Midrashic comments taken from the Midrash, which is a rabbinic commentary on the Hebrew Bible. Midrash means "exposition" in Hebrew, and refers to 'exposing' or clarifying legal issues in the Hebrew Bible and 'exposing' or deriving lessons using literary devices such as stories, legends, and parables. There is a vast amount of literature that is referred to as "Midrashic" literature; and (2) excerpts from the Mishnah, which comprises the "Oral Law" in written form, and is part of the Talmud. The Passover / Pesach rituals are performed at various points in amongst all these literary works. For instance, the Passover rituals concerning the Kiddush, Grace After Meals, and Hallel all derived from the Bible, Mishnah, and Midrash. Later on, psalms, songs, and stories were added to the Passover Haggadah. The Passover Haggadah is divided up according to literary works as shown just below here, and according to a 15-step system of Passover Seder rituals that reflect the literary components and are described on our Passover Seder page.

What does the word "Haggadah" in Passover Haggadah mean?

The word "Haggadah" in Passover Haggadah means either "narration" or "telling" or "recital" in Hebrew. The Passover Haggadah is a "narration" or "telling" or "recital" of the instructions on how to conduct a Passover Seder as well as a "narration" or "telling" or "recital" of the Passover story contained in the Passover Haggadah.

What is the connection between the Passover Haggadah and the Passover Seder in terms of the word "Haggadah" and the word "Seder"?

In a sense, the Passover Haggadah both contains and is the Passover Seder. The Passover Haggadah describes how to conduct the Passover Seder from start to finish. The word "Seder" means "order" in Hebrew, and the Passover Haggadah "narrarates" or "tells" or "recites" the 15-step "Seder" or order of events conducted at specific points during the Passover Seder.

Is there only one kind of Passover Haggadah?

In short, no. In fact, there are over 3,000 different types of Passover Haggadahs in existence today. While the basic Passover story remains the same throughout all Passover Haggadahs, rabbis have encouraged the re-interpretation of the meanings of the events in the Passover story to both adapt to changing times and to reflect various political and religious philosophies within Judaism and to reach out to as many Jewish people as possible based on those reasons. So for instance, today you will find an Orthodox Jewish Passover Haggadah, a Conservative Jewish Passover Haggadah, a Reform Jewish Passover Haggadah, a Reconstructionist Jewish Passover Haggadah, and a Humanistic Jewish Passover Haggadah where these Passover Haggadahs are based on different Jewish denominational philosophies. You can also find a Passover Haggadah for Jews in the Israeli military, for Jews in the American military, and so on. You can also find variations of a Passover Haggadah for Jews who live on kibbutzim (socialistic-type collective farms in Israel). There are Passover Haggadah variations for Zionist Jews, be it political Zionists or Religious Zionists. Even within a Jewish denomination, there are variations of a Passover Haggadah based on the particular rabbi one follows. There have even been claims that one has seen an Atheist Passover Haggadah that does not mention G-d in its content! In fact, you can create your own Passover Haggadah if you want!

What are the literary parts or sections of the Passover Haggadah?

The Passover Haggadah consists of many parts, all not necessarily in a chronological or other logical order, which is understandable considering each part comes from a different time period and the fact that the Passover Haggadah is traditionally a compilation of literary works. Excerpts taken from these literary works have been adapted to meet the needs of the Passover Seder service. 

Literary Composition of the Passover Haggadah:

· Passover Haggadah Component #1: Kiddush ("Kaddesh" means "to make Kiddush" in Hebrew, or in other words, "to say the blessing of Kiddush") - The blessing of Kiddush is required for all Jewish festivals, and is a sanctification of G-d and praising of G-d's deeds. 

· Passover Haggadah Component #2: Ha Lahma Anya (alternate spellings: "Ha-Lahmah Aniah", "Ha Lachmah Anya", "Ha Lachma Anya", "Ha Lahmah Anya") - Ha Lahma Anya means "This is the bread of affliction" in Aramaic, and refers to the unleavened bread called matzah, baked in haste as the Israelites were fleeing Egypt. After identifying the matzah, an invitation is extended to those who are needy to join the Passover Seder. This component closes with the phrases: "This year we are here, next year may we be in the Land of Israel. This year we are slaves, next year may we be free men". 

· Passover Haggadah Component #3: Mah Nishtanah - Mah Nishtanah literally means "What is different" or "How is it different" in Hebrew, in reference to how and why the evening that begins the Passover festival is different from all other evenings of the year. Mah Nishtanah also refers to the series of Four Questions and answers to those questions that describe Passover in a nutshell. This brief summary is meant so that a father can deliver the message of Passover to his son or sons in a succinct manner which would then prompt further inquiry from the son or sons concerning the holiday of Passover. 

· Passover Haggadah Component #4: Avadim Hayinu - Avadim Hayinu means "We were bondmen" in Hebrew. This is simply an introduction to the story of the exodus of the Hebrews from Egypt according to Samuel in Pesachim 116 of the Talmud. 

· Passover Haggadah Component #5: Ma'aseh be-Rabbi Eli'ezer...Amar Rabbi Elazar - this phrase means "It is told of Rabbi Eliezer...Rabbi Eleazar ben Azariah said" in Hebrew. This is a discussion between two rabbinic scholars or Tannaim, and seeks to emphasize the importance of the Passover Seder and to not take it for granted. This discussion is cited in the Mishnah and in Halakhic Midrashim. 

· Passover Haggadah Component #6: The Four Sons (a Baraita statement) - The Four Sons is a teaching that aims to show a father how to teach his son about the Passover festival based on the son's understanding. It outlines four different kinds of personality types: the wise son, the wicked son, the simple son, and the disinterested son. The four personality types of sons were adapted in the Talmud and in Halakhic Midrash from the biblical verses that describe the exodus from Egypt (Deuteronomy 6:20; Exodus 12:26; Exodus 13:8; and Exodus 13:14). 

· Passover Haggadah Component #7: Yakhol me-Rosh Hodesh - this phrases means "It might be thought that (this explanation should begin) from the New Moon (of Nisan)" in Hebrew. This literary work from Tannaim comments on Exodus 13:8 and seeks to demonstrate that reciting the Passover story of the exodus from Egypt is a commandment that must be performed on the eve of Passover. 

· Passover Haggadah Component #8: Mi-Tehillah Ovedei Avodah Zarah Hayu Avoteinu - this phrase means "In the beginning, our fathers worshiped idols" in Hebrew. This is another introduction to the Passover story of the exodus from Egypt, but told not from Samuel's point of view but from the point of view of Rav. See Passover Haggadah Component #4 above. 

· Passover Haggadah Component #9: Arami oved avi - Literally, this phrase means "my father was a wandering Aramean" in Hebrew, where "Aramean" was thought to be referring to either Jacob or Abraham, the latter whose family came from Aram and then relocated to Canaan. However, the Passover Haggadah interprets the phrase differently. It says that "Arami oved Avi" means that "an Aramean tried to destroy my father" in Hebrew, where "oved" means to "destroy". The Passover Haggadah bases this interpretation on the Tannaitic Midrash. It is essentially saying that Laban - a Hebrew - who was the brother of Jacob's mother and a character in the Passover story, was to be even more feared than the Pharaoh himself, for he used trickery on the Hebrews. Whereas the Pharaoh tried to kill the first born sons of the Hebrews and this aim was well-known, Laban tried to kill all the Hebrews through deceit. This is reflected in the Passover Haggadah when it introduces Laban and mentions: "Go out and learn what Laban, the Aramean, attempted to do to our father Yaakov (Jacob). An Aramean sought to destroy my father and he went down to Egypt and dwelt there." Prior to introducing Laban, the following is said: "Blessed be He who observes His promise...", which is a reference to praising G-d and His promise to deliver the Hebrews out of Egypt to freedom. "Arami oved avi" is found in Deuteronomy 26:5-8. In addition, Pesachim 10:4 of the Mishnah states that everyone is obliged to explain in detail the passage of "Arami oved avi" from the Passover Haggadah. 

· Passover Haggadah Component #10: Tannaitic commentaries on the "parting" or opening up of the "Sea of Reeds" and the 10 Plagues - these commentaries are viewed as a continuation of the Midrash in Passover Haggadah Component #9. 

· Passover Haggadah Component #11: Kammah Ma'alot Tovot la-Makom Aleinu - this phrase means "How many goodly favors has the Almighty bestowed upon us" in Hebrew. This phrase represents two versions of a poem that were composed during the time when the second Temple stood in Jerusalem. These are two of many typical poems that sing the praises of G-d's power and glory. However, rabbinic scholars have not determined that these poems have a direct connection with the Passover Seder service. 

· Passover Haggadah Component #12: The Mishnah of Rabban Gamaliel - the teachings of Rabban Gamaliel in Pesachim 10:5 of the Mishnah regarding the Passover Seder service stress the importance of explaining the meaning of the Passover lamb sacrifice, the marror (bitter herbs), and the matzah. Rabban Gameliel's teachings concerning the Passover sacrifice, the marror, and the matzah was eventually re-worded to a question-and-answer format so that it would be easier to convey the importance of these messages. 

· Passover Haggadah Component #13: Be-Khol Dor va-Dor - this phrase means "In every single generation" in Hebrew. It is referring to the phrase: "In every generation one is obliged to regard him/herself as though he/she had actually gone out from Egypt." This phrase is essentially a message to connect to past generations. The phrase "Be-Khol Dor va-Dor" is taken from Pesachim 10:5 of the Mishnah. 

· Passover Haggadah Component #14: According to the school of Hillel and as written in Pesachim 10:6 of the Mishnah, the first two chapters of Hallel are recited. 

· Passover Haggadah Component #15: Benediction for redemption - "Who Redeemed Us" is the benediction for redemption that is recited just before the beginning of reciting Hallel prayers. This benediction is referring to G-d who redeemed both ourselves and our ancestors the Hebrews from slavery in Egypt to freedom in Canaan. 

· Passover Haggadah Component #16: Shefokh Hamatkha - this phrase means "Pour out Thy wrath" in Hebrew. This phrase originated in medieval times in Europe and consists of a set of verses that are a call to G-d to exact revenge on the enemies of the Jews. This custom most likely had its beginning in the oppression that Jews in Europe experienced during the Middle Ages. 

· Passover Haggadah Component #17: Final part of the Hallel is recited - As specified in Pesachim 10:7 of the Mishnah, the final part of the Hallel prayers are recited. 

· Passover Haggadah Component #18: Yehallelukha Adonai Eloheinu al Kol Ma'asekha - this phrase means "All Thy works shall praise Thee", and is a benediction of praise as stated by Rabbi Judah in Pesachim 118 of the Talmud. 

· Passover Haggadah Component #19: The Great Hallel - The Great Hallel is otherwise known as "The Great Praise", and refers to G-d as a being whose kindness endures forever. This is reflected in the miracles G-d performed for the Hebrews to free them from slavery in Egypt. 

· Passover Haggadah Component #20: Nishmat Kol Hai - this phrase means "The breath of all that lives" in Hebrew. This is another of many benedictions of praise for G-d's favors performed for the Hebrews to free them from slavery in Egypt. This particular benediction of praise is based on the view of Rabbi Johanan. 

As time went on, the Passover Haggadah gradually added hymns and roundelays (a roundelay is a simple song or poem with a refrain, meaning a regularly recurring verse or phrase particularly at the end of each division or stanza of a song or poem, similar to a chorus).

Some of the prayers in the Passover Haggadah include the phrase "Who Has Sanctified Us By His Commandments" ("Asher Kideshanu Bemitzvotav" in Hebrew). In general, this sanctification phrase is only recited when there is a biblical commandment from G-d to perform an activity. For instance, in the case of Passover, the Hebrew bible states that G-d commanded the Hebrews to eat matzah (Deuteronomy 16:3), and so the traditional blessing over the matzah has the phrase "Who Has Sanctified Us By His Commandments" added on to the blessing. Examples of exceptions to this rule are found with lighting candles for the Sabbath and the holiday of Chanukah where although there is a biblical commandment to observe the Sabbath, there is no biblical commandment to light candles for the Sabbath or to observe Chanukah which is a post-biblical holiday. However, rabbinic opinions stated in the Talmud deemed the activities involved in observing the Sabbath and Chanukah to be highly important, and so the sanctification phrase "Who Has Sanctified Us By His Commandments" was added to the prayers for both the Sabbath and Chanukah.

Both the Passover Haggadah literary works and Passover Seder rituals follow the practices of the Pumbedita and Sura rabbinic academies in Babylonia. The Babylonian practices concerning the Passover Haggadah literary components and Passover Seder rituals were adopted by all Jewish communities outside of Israel. This meant that the practices of the Israeli academies regarding the Passover Seder rituals and Passover Haggadah literary components were superceded by the Babylonian academies. The Israeli academies differed from the Babylonian academies by omitting Passover Haggadah components #4 through #7 as outlined above.

In order to make the order and content of the Passover Haggadah memorable to those who did not have a Passover Haggadah, a system of 'signs of the Seder' ("Simane Ha-Seder" in Hebrew) was described in detail by Samuel Ben Salomon of Falaise (in France), in the late 13th century. Many such systems were developed with each varying in the number of steps or elements and the terminology used, but the 15-step system devised by Samuel Ben Salomon of Falaise (see our Passover Seder page) is the most popular and most widely known system for remembering the order and contents of the Passover Haggadah. Nevertheless, the common goal of all these systems was to use assonance and rhyme to make it easier to recall both the order and contents of the Passover Haggadah.

What is the Origin of the Term "Haggadah"?

The term "Haggadah" is derived from biblical scripture. As mentioned, "Haggadah" means "narration", "telling", or "recital" in Hebrew, and derives from the biblical commandment in Exodus 13:8 by G-d to Moses and the Hebrews: "You shall tell your son on that day: it is because of what the Lord did for me when I came forth out of Egypt...". This is the purpose of the Passover Haggadah: to "tell" the story of Passover. There are also three other passages in the Hebrew bible that stress the commandment to bring to life the historical events of Passover to children in the Passover Seder each and every year: (1) Exodus 12:26-27 (Exodus 12:26 - "Your children may [then] ask you, 'What is this service to you?'"; Exodus 12:27 - "You must answer, 'It is the Passover service to G-d. He passed over the houses of the Israelites in Egypt when He struck the Egyptians, sparing our homes.' The people bent their heads and prostrated themselves".); (2) Exodus 13:14 - "Your child may later ask you, 'What is this?' You must answer him, 'With a show of power, G-d brought us out of Egypt, the place of slavery'", and (3) Deuteronomy 6:20-25 - (Deuteronomy 6:20 - "In the future, your child may ask you, 'What are the rituals, rules and laws that G-d our Lord has commanded you?'"; Deuteronomy 6:21 - "You must tell him, 'We were slaves to Pharaoh in Egypt, but G-d brought us out of Egypt with a mighty hand.'"; Deuteronomy 6:22 - "G-d directed great and terrible miracles against Pharaoh and all his household before our very eyes."; Deuteronomy 6:23 - "We are the ones He brought out of there, to bring us to the land He promised our fathers, and give it to us."; Deuteronomy 6:24 - "G-d commanded us to keep all these rules, so that [we] would remain in awe of G-d for all time, so that we would survive, even as [we are] today."; Deuteronomy 6:25 - "It is our privilege to safeguard and keep this entire mandate before G-d our Lord, as He commanded us.").

What is the Passover Haggadah based on? (Origin of the Passover Haggadah)

The Passover Haggadah is based on the Passover Seder as outlined in Pesachim 10 of the Talmud. This Passover Seder is a description of the Seder conducted in Bnai Berak (or Bnei Brak) during the time of the Roman occupation of Israel where Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar Ben Azaryah, Rabbi Akiva and Rabbi Tarfon were reclining and discussing the Exodus from Egypt. The order of this Seder was a Rabbinic version of 1st-century C.E. Greco-Roman ritualized meals called "Symposia". The original Rabbinic version of the Seder began with serving and eating the meal, followed by spontaneous questions among the Seder participants to prompt discussion, a Midrashic recounting of the Exodus from Egypt told in Exodus 13:8, and finally, a recitation of the ten plagues. By 200 C.E., the Seder meal was postponed until after the liturgy was recited and set questions I.E. the "Ma Nishtanah" ("The Four Questions" in Hebrew) replaced the spontaneous questions. The narrative to the Seder meal - the Haggadah - means "to tell" in Hebrew and refers to telling the story of the Exodus from Egypt as told in Exodus 13:8 which accompanies the ritual meal called the "Seder" ("Seder" means "order" in Hebrew). Over time, the narrative to the meal - the Haggadah - grew larger and more varied, reflecting different rabbinical streams of thought and cultural influences in the Jewish religion. For instance, in Morocco, the Seder evening is referred to as "Layl al-rass" ("Night of the Heads" in Arabic) because it was customary among Moroccan Jews to eat the heads of sheep in commemoration of the paschal offering in the First and Second Temple in Jerusalem in biblical times.

The word "Talmud" means "teaching" in Hebrew, and refers to two compilations: the Israeli (or Jerusalem) Talmud, and the Babylonian Talmud. The Talmud consists of: (1) the Mishnah, and (2) the Gemara. (1) The Mishnah: Mishnah means "Oral Instruction" or "teaching by oral transmission" in Hebrew, and is from the Hebrew word "Shanah", meaning "to repeat". The Mishnah refers to the "Oral Law" or "Oral Torah", which consists of 613 commandments along with practical and detailed explanations of the 613 commandments as outlined orally by G-d to Moses on Mount Sinai which were verbally passed on from master to disciple from the time of the prophet Moses receiving the Oral Torah in an oral explanation from G-d on Mount Sinai through many generations. This claim is referenced in Pirke Avot ("Pirke Avot" means "Ethics of the Fathers" in Hebrew and refers to a small tractate in the Mishnah Talmud containing these ethics and sayings of the Talmudic Sages): "Moses received the Torah from G-d on Mount Sinai. He transmitted it to Joshua, Joshua to the Elders, the Elders to the Prophets, and the Prophets to the members of the Great Assembly". The Mishnah is the written and codified version of the Oral Law or Oral Torah along with scholarly oral commentaries on the Oral Law or Oral Torah. (2) The Gemara: Gemara means "completion" in Hebrew, and refers to rabbinic commentaries on the Mishnah from both Israeli and Babylonian Jewish Sages. As a result, the Gemara is actually comprised of two works: those of the Israeli Sages and those of the Babylonian Sages. These commentaries were added to prevent Jewish tradition from becoming static and to maintain and enhance a religious dynamism in the Jewish tradition. The Mishnah and Gemara are compilations of the teachings of the Tannaim and Amoraim respectively, meaning the Jewish sages who flourished in Babylonia and Israel from about the beginning of the Common Era to about 500 C.E. The Tannaitic period was anywhere from 400 B.C.E. or later depending on the scholarly source one follows up to and including either 200 C.E. or 220 C.E. (some sources say from either 10 C.E. or 70 C.E. or 165 C.E. to either 200 C.E. or 220 C.E.), and the Amoraic period was from about 200 C.E. or 220 C.E. to 500 C.E.

Pesachim 10 of the Talmud outlines the Passover Seder rituals and instructions concerning eating matzah, the drinking of four cups of wine, the eating of the paschal sacrifice, the eating of marror, and the reciting of the Passover story. The Passover Haggadah book incorporates and organizes these rituals into a cohesive written and orderly form. During the times when the first and second Temples stood in Jerusalem, the Passover Seder was conducted in the form of a banquet. In those times, the original intent of the Passover Haggadah was to recall the events of Passover and to give thanks to G-d for redemption from slavery and to give thanks for acquiring the Land of Israel. However, after the destruction of the second Temple in Jerusalem in 70 C.E. by the Romans, the focus shifted from being thankful for receiving the Land of Israel to hoping and praying for the ultimate redemption for the Jewish people in the Land of Israel and for all humankind. Wishing for the ultimate redemption as opposed to being thankful for granting the Land of Israel to the Jewish people represented a shift from focussing on the past to focussing on the future.

When is the Passover Haggadah read during the Passover festival?

Reform Jews and Jews in Israel observe the Passover festival for 7 days and celebrate the Passover Seder only on the first evening of Passover. All other Jews worldwide observe the Passover festival for 8 days, and celebrate the Passover Seder on each of the first two evenings of Passover. Therefore, the Passover Haggadah is read at the Passover Seder only on the first night of Passover for Reform Jews and Jews in Israel while for all other Jews, the Passover Haggadah is read at the Passover Seder on the first two evenings of the Passover festival.

When was the first Passover Haggadah compiled and created?

Oy, the questions are getting harder! All right, the Tannaim in the Mishnah standardized much of the Passover Haggadah content and provided the order of instructions or framework for it. This is stated in Pesachim 10 of the Mishnah. However, it is interesting to note that "reciting the Passover Haggadah" is only mentioned later on in the Pesachim tractate of the Talmud (Pesachim 116). Who were the Tannaim? "Tannaim" is the plural form of "Tanna" which means "one who studies" or "one who teaches" in Hebrew, and is from an Aramaic verb meaning "to study" or "repeat". The text of the Mishnah is quoting rabbis who lived from about 400 B.C.E. or later to either 200 C.E. or 220 C.E. These rabbis, as previously mentioned, are called the Tannaim, "teachers." In this group are included such greats as Rabbi Yochanan Ben Zakkai, Rabbi Shimon Bar Yochai, Rabbi Akiva, and of course Rabbi Yehudah HaNasi. (In the Gemara, they all have the title Rebbe before their first name.) The Tannaim were a group of scholars and teachers who were authorities of the "Oral Law" or "Oral Torah", which actually preceded the "Written Law" or "Written Torah" by 40 years. The "Written Law" or "Written Torah" consists of 613 commandments from G-d contained in the five biblical books that were written by Moses prior to his death and the Jewish people's entering the Land of Israel. These books were named, in the order they appear in the Hebrew Bible: Genesis, Exodus, Leviticus, Numbers, and Deuteronomy. The Oral Law or Oral Torah was explained orally to Moses by G-d on Mount Sinai and consisted of outlining the 613 commandments plus a detailed and practical explanation of what they meant. The Oral Law or Oral Torah was originally meant to cover the infinite number of cases which would arise in the course of time regarding interpreting the 613 commandments. Therefore, it could never have been written in its entirety. Since the Oral Torah can never be completed because there is an infinite number of cases in which to interpret the Oral Torah, G-d therefore gave Moses a set of rules through which the Torah could be applied to every possible case.

So, is the "Oral Law" or "Oral Torah" just a more detailed explanation of the "Written Law" or "Written Torah?" The answer is yes, the "Oral Law" or "Oral Torah" is indeed a more detailed explanation by G-d to Moses of the "Written Law" or "Written Torah". The "Written Law" or "Written Torah" was meant to cover only the basics, so that one may have a starting point from which to understand the vast amount of teachings of the Oral Law or Oral Torah. Furthermore, the Oral Law or Oral Torah was originally meant to be memorized and transmitted orally from master to disciple so that one could avoid misinterpretations by being able to ask the master about any issues, because a Torah in written form may be subject to many different interpretations and misunderstandings, resulting in potential conflicts among those who followed different interpretations of the Torah.

So, why isn't the entire Torah just in oral form? The answer is that the written Torah is needed to provide the basics plus a reference point to start from in which to understand the Oral Torah.

So, why isn't the entire Torah just in written form? Why is it just the basics in written form? If the entire Torah had been in written form, then it would most likely have resulted in various interpretations and disputes among the Hebrews, causing discord and weakening unity among them. On the other hand, the Oral Law or Oral Torah would require a central authority to preserve it, thus assuring the unity of the Hebrews and their subsequent descendants, the Jewish people. Furthermore, information in written form is, by its very nature, limited in scope. This is why the Oral Torah is 50 times bigger than the Written Torah! But in actuality, the Oral Torah is infinite, and contains the entire Torah. How can the Oral Torah be infinite? Since the Oral Torah is the word of G-d, it, by definition, is infinite.

The Oral Law or Oral Torah was originally communicated and explained by G-d to Moses on Mount Sinai which in turn was then explained by Moses to Joshua, then to the Elders, the Prophets, and the men of the Great Assembly, which was led by Ezra at the beginning of the Second Temple period (either 516 B.C.E. or 515 B.C.E.). Ezra codified much of the Oral Torah into a form that could be memorized by the students. This codification was known as the "Mishnah". This Mishnah was required to be handed down word for word exactly as it had been taught. The Oral Law was meant to be transmitted from teacher to student in such a way so that if there were any questions by the student, he would be able to ask the teacher and hence avoid misinterpretations and ambiguity. As successive generations followed, the Mishnah was expanded by new legislation and case law. Eventually, controversies that followed this expansion of the Mishnah led to the appearance of various interpretations of the Mishnah by the teachers that taught it. Around the same time, the order of the Mishnah was improved, particularly by Rabbi Akiba (or Akiva). The Tannaim sifted and recorded the earlier body of case law and legislation concerning the Oral Law or Oral Torah starting from the time of Ezra into a newer version of the Mishnah that comprised of 6 volumes. In other words, the Mishnah is the code of Jewish law in rabbinic literature that is primarily based upon rabbinic interpretations of the Oral Torah, which consists of detailed and practical explanations by G-d to Moses of the 613 commandments contained in the five biblical books of Moses: Genesis, Exodus, Leviticus, Numbers, and Deuteronomy plus the 613 commandments themselves. The Tannaim taught in the academies and synagogues from the time of Hillel until the time when the Mishnah was compiled in its final version (from about 10 C.E. - 220 C.E.). In 188 C.E., the Mishnah was compiled in its final version by a Tannaitic scholar named Judah Ha-Nasi ("Judah the Prince" in Hebrew) in the 2nd century C.E. so as to end the disputes among the Tannaim regarding the oral interpretations of the Oral Law or Oral Torah. In compiling his work, Rabbi Judah Ha-Nasi made use of the earlier Mishnah codified by Ezra, condensing it and deciding among various disputed questions. The sages of his time all concurred with his decisions and ratified his edition. However, even rejected opinions were included in the text so that they would be recognized and not revived in later generations. Rabbi Judah Ha-Nasi divided the oral interpretations of the Oral Law or Oral Torah which comprised the Mishnah into six orders and subdivided these orders into tractates, with a total of 63 tractates among the six orders. The Tannaim were the first group of scholars to record the Oral Law or Oral Torah in writing in the following books: (1) the Mishnah (the Mishnah is one of two parts of the Talmud, along with the Gemara); (2) the Tosefta (Tosefta means "addition" in Hebrew, and refers to additional teachings that supplement those in the Mishnah. Many of its teachings do not appear in the Mishnah; others are merely elucidations or alternative versions of Mishnaic material. The Tosefta is an independent work.); (3) the Midrash Halachah [alternate spelling: Midrash Halakhah. "Midrash" means either "to examine" or "to investigate", and refers to a verse by verse interpretation of Hebrew Scriptures, consisting of homily and exegesis (the latter refers to an explanation or critical interpretation of a text), by Jewish teachers since about 400 B.C.E.]. Midrash Halachah refers to the Tannaitic Midrashim (commentaries of the Tannaim) or scholarly Midrashic (investigative) teachings related to the final four books of Moses - Exodus, Leviticus, Numbers, and Deuteronomy); and (4) the Baraita (Baraita means "external" in Aramaic, but specifically, it means "external teaching" in the context of Jewish law; plural form: "Baraitot" in Aramaic). Baraita is simply any Tannaitic or scholarly statement I.E. legal opinion that is not found in the Mishnah. Baraita statements appear in the Tosefta and Midrash Halachah. Some of the laws stated in the Talmud have been taken from Baraita statements. Baraita also means any Amoraic statement that explains the Mishnah. An Amoraic statement is a statement that derives from "Amoraim" or an "Amora". "Amora" means "speaker" or "expounder" in Hebrew (plural form: "Amoraim"), and refers to both Israeli and Babylonian sages whose period of activity ranged from 200 C.E. or 220 C.E. until about 500 C.E. The Amoraim succeeded the Tannaim, and one of the two parts of the Talmud, the Gemara, consist of commentaries by the Amoraim. The text of the Gemara is quoting the rabbis who lived from about 200 C.E. or 220 C.E. to about 500 C.E. As mentioned, these rabbis are called, Amoraim, "explainers" or "interpreters." In this group are included Rav Ashi, Rav Yochanan, etc. (Names of the Amoraim are not so famous, but they all begin with Rav.). The surrounding text of today's Talmud also quotes Rishonim, literally "the first ones," in Hebrew, rabbinic authorities who predated Rabbi Joseph Caro, the 16th century author of the code of Jewish law known as the Shulchan Aruch. Among the most prominent Rishonim are "Rashi" (Rabbi Shlomo Yitzchaki) (1040 - 1105, born in Troyes, France), his students and descendants who were the chief authors of the Tosaphos (or Tosafos) (the Tosafos is the great 12th century commentary on the Talmud), Maimonidies [1135-1204, the "Rambam", Rabbi Moshe ben Maimon, born in Córdova (or Córdoba), Spain], and Nachmanides [1194 - 1270, the "Ramban", Rabbi Moshe ben Nachman, born in Girona (or Gerona), Spain].

Although the Passover Haggadah was assembled in Talmudic times, its content continued to be fluid. It was only in the period of the great rabbis (or "Geonim" in Hebrew) who studied in the Sura and Pumbedita academies in Babylonia in the 9th and 10th centuries C.E., that a stable form of the Passover Haggadah text was established. The Passover Haggadah was first mentioned in manuscripts starting in the 9th century C.E. The earliest completed Passover Haggadah text appeared in the prayer book of Saadiah Ben Joseph (also known as Saadiah Gaon) of the Sura academy in Babylonia in the 10th century C.E. An earlier and almost completed Passover Haggadah compilation of text appeared in the Seder of Amram Gaon (Amram Gaon was a leading rabbinic scholar of the Sura academy in Babylonia in the 9th century C.E. In this sense, Amram Gaon's 'Seder' is meant to refer to his 'Siddur' or 'prayer book' in Hebrew. Amram Gaon's Seder is the oldest order of Jewish prayers in existence.). Other than Amram Gaon's Passover Haggadah text being the oldest compilation in existence, the earliest written forms of the Passover Haggadah text are from 8th or 9th-century Israel and appear and are preserved only as fragments. These fragments are mostly found in the Cairo Genizah ("Genizah" means "a hiding place" in Hebrew, and refers to a storage area or depository for valuable items. The Cairo Genizah was a depository amassed mainly between the 10th and 13th centuries in Cairo, Egypt, and its contents have helped to provide an understanding of Oriental Jewish life in medieval times.).

The "Seder Rav Amram", by Amram Ga'on of Babylonia, contained a relatively small, after-dinner liturgy, which was expanded considerably following the Crusades in Europe. Rabbi Moshe ben Maimon or Maimonides (1135-1204, born in Cï¿½rdoba, Spain), in his "Mishneh Torah", has text of the Haggadah which is essentially the same as the Haggadah that is in current use with the exception of a number of hymns that were later added by Polish Jews and German Jews in medieval times. Some of these hymns are sung during the Seder and the rest are sung at the conclusion of the Seder.

The first printed Passover Haggadahs or Haggadot originated in Guadalajara, Spain circa 1482 and Italy in 1505, respectively. The earliest known separate editions of the Passover Haggadah appeared in the 13th century, and the first illuminated Passover Haggadah manuscripts also appeared at the same time. The earliest illuminated Ashkenazic Passover Haggadah to have survived as a separate book was the Bird's Head Haggadah from Franconia, now a region in the state of Bavaria in southeastern Germany. The Bird's Head Haggadah is dated circa 1300. Its illustrations mostly depict humans with the heads of birds complete with long beaks in scenes from the Passover story, in ritualistic observances during the Passover Seder, and in eschatological scenes. Other humans in the Bird's Head Haggadah have short, pointed animal ears. There were also other methods of distorting human faces in this Haggadah: blank faces, heads covered by helmets, and a bulbous nose. All men in the Bird's Head Haggadah wear the conical "Jew's Hat" which was compulsory for Jewish men in Germany since the time of the Lateran Council in 1215. Human heads were replaced by those of birds because the Torah stated that there should be no graven images of human likenesses. At first this was taken seriously, hence the creation of the Bird's Head Haggadah. This rule was then relaxed later on in time since the Passover Haggadah was not as sacred a literary work as the Hebrew Bible. To see an image of the Bird's Head Haggadah, click the following link: Passover Haggadah : Bird's Head Haggadah. A smaller window will open. Illuminated Passover Haggadah manuscripts were produced from the 13th century until the time when printed Passover Haggadahs were first made in the 15th century. Thereafter, printed Passover Haggadahs were often illuminated themselves. Since the Passover Haggadah text was relatively short, it was fairly inexpensive to produce even as it involved a scribe for the text and artist for the illustrations. As the financial situations of Jewish families in Spain, Germany, Italy, and France improved in the later Middle Ages, many could then afford to own a Passover Haggadah that contained illustrations. These illustrations usually contained motifs that were based on the Passover Haggadah itself. Both the illustrations and text were embellished with stylish designs and writing. The oldest surviving illustrated Passover Haggadah was an edition printed by Gershom Cohen in 1526 in Prague, which is now the capital city of the Czech Republic. The Mantua, Italy edition of the Passover Haggadah in 1560 reproduced the text of the 1526 Prague edition in facsimile. However, it introduced new illustrations and marginal decorations that were already were used by non-Jewish publications but were in conformity with Italian taste. To see an image of the Mantua Haggadah, click the following link: Passover Haggadah : Mantua Haggadah. A smaller window will open. The first printed Passover Haggadahs to be consistently and systematically illustrated were produced in Venice, Italy in 1599, 1601, 1603, and 1604. Basing its edition on the Mantua edition, the Venice edition was widely popular and imitated by Jews in southern Europe, notably the Spanish and Italian Jews. To this day, the Venice edition of the Passover Haggadah continues to be the prototype Passover Haggadah for Spanish and Italian Jews. In 1695, the Amsterdam (The Netherlands) edition followed the style of the Venice edition but with the addition of improved illustrations being engraved on copper. The Amsterdam edition and its subsequent imitations became the most popular edition among the Ashkenazim of Central and Eastern Europe from 1695 onward, notably in Germany and its neighboring countries. The earliest illuminated Sephardic Passover Haggadah is the opulent Golden Haggadah from Barcelona, Spain circa 1320. To see an image of the Golden Haggadah, click the following link: Passover Haggadah : The Golden Haggadah. A smaller window will open. The best known Hebrew Haggadah manuscript is the Sarajevo Haggadah, originally produced circa 1350 as a wedding gift to a young couple in Barcelona, Spain, but now residing in Sarajevo, Bosnia and Herzegovina. It reached the Sarajevo museum in 1894 when a child in the Sephardic community in Sarajevo brought it to school to be sold after his father died, which left the family destitute. It is now housed in the National Museum of Bosnia and Herzegovina in Sarajevo. To see an image of the Sarajevo Haggadah, click the following link: Passover Haggadah : Sarajevo Haggadah. A smaller window will open.

The Passover Haggadah text of the Geonic period in Babylonia, except for variations in some popular folk songs and some local interpretations of the standarized text, was the standard Passover Haggadah text used by Jews from the 9th century up until radical political changes in Europe in the 19th century gave rise to new denominations such as Reform Judaism and others. These new denominations kept the Passover story intact but instituted changes in the form of reinterpreting the meaning of different rituals to fit their denominational philosophies. However, Orthodox Jews have continued to use the Passover Haggadah of Geonic times up to present times.

There are many ways of telling the Passover story that relate to the beliefs of a group. The passage from slavery to freedom can be related to the mission of any individual or group that seeks to rid themselves of oppression in any form. To that end, it has been estimated that there are over 3,000 editions of the Passover Haggadah in print today, from feminist Passover Haggadahs that relate freedom from slavery to women being free from discrimination, to kibbutz Passover Haggadahs first printed in the 1920's in Israel, which took out any references to prayers and religious statements and replaced them with the equivalent socialist messages. A kibbutz is a collective farm in Israel whose members operate according to the ideals of socialist political philosophies. There are even special Passover Haggadah editions written for the U.S. and Israeli armies that are different for each army and of course, there are different Passover Haggadah editions depending on the denomination of Judaism: be it Reform, Conservative, Orthodox, Reconstructionist, or Humanistic.

The artistic design of a Passover Haggadah book took on elaborate forms in the Middle Ages. Because each person at the Passover Seder table had to have their own copy of the Passover Haggadah, this encouraged wealthy Jews in the Middle Ages to have extravagantly illuminated Passover Haggadahs designed with great care. By displaying various eye-catching illustrations and text styles in Passover Haggadahs, it was hoped that women and children would be even more curious and would want to learn more about the Passover festival. The desire to design extravagant-looking Passover Haggadahs developed to a point where separate artistic traditions emerged in Spain, Germany, and Italy in the Middle Ages. Today, the illustrations and text of Passover Haggadahs are designed and written to reflect the beliefs of different denominations and interest groups in the Jewish faith.

In addition to viewing the above-mentioned Passover Haggadah images, if you want to see more illuminated Passover Haggadahs online, you can also take a tour of the following Illuminated Passover Haggadah Exhibits!

Footnote regarding the dates on this Passover Haggadah web page: all dates discussed on this website are based on the modern Gregorian calendar, however, these dates are but one secular scholarly deduction; there are many other secular scholarly deductions as well as traditional Jewish chronological dates in addition to modern Hebrew/Jewish calendar dates regarding the timeline of events in Jewish history. To see a table of some important events in Jewish history discussed on this website and their various dates deduced from traditional Jewish sources, the modern Hebrew/Jewish calendar, and secular historical timelines, check out our Jewish History Timeline web page.

